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“Over 75%, of the dues paid by the Histadrut members 
amounting to more than $3,000,000, were utilized for the par- 
ticipation of the Histadrut in the social welfare institutions 
dealing with newcomers, refugees, chalutzim from abroad, 
facilities for defense workers, colonization, invalided-workers, 
disabled soldiers, Auxiliary Territorial Services, old age pen- 
sions, supply of inexpensive clothing and food for pioneering 


National Quota 
$2,000,000 


ae ay eens labor in civil and military public works projects, and for fami- 
of the Histadrut lies of soldiers (not only Histadrut members).” 
In addition, Histadrut raised among its members and insti- 
to work energetically tutions $1,360,000 for rescue. 


From the report of IsRAEL MEREMINSKI 


and help realize our goal 
(American representative of the Histadrut) 























Tue Bic THREE MEET 


‘ie LONG awaited meeting of the heads of the 
three major Allied powers becomes an immediate 
prospect with the inauguration of President Roose- 
velt having been completed. At this session crucial 
problems of world organization will have to be con- 
sidered and brought to at least a provisional solution. 
Points in dispute after the end of the Dumbarton 
Oaks Conference—the famous 10 percent of dis- 
agreement—must now be settled. There must also 
be some provisional understanding on many other 
questions of the post-war world order which were 
not considered at Dumbarton Oaks, but which are 
showing increasing potentialities of dividing the 
Allies. Some decision will have to be reached with 
regard to a common procedure in administering 
newly liberated territories, whether the armies of 
liberation are American, British, or Russian. 

During this continuation at a higher level of the 
Dumbarton Oaks Conference certain questions of 
particular interest to Jews must certainly arise. The 
possibility of agreeing upon an International Bill of 
Rights was left open at Dumbarton Oaks, and is a 
topic which could well occupy the attention of the 
Big Three at their current meeting. The administra- 
tion and trusteeship of dependent areas, of colonies 
and mandates, is also something which Dumbarton 
Oaks set aside for the meeting of the higher author- 
ities. In this field, the problem of Palestine urgently 
needs the common attention of the leaders of the 
United Nations. Not only must it arise in any dis- 
cussion of dependent territories, but the adoption of 
a new policy which would once and for all eliminate 
all the frictions and injustices caused by the White 
Paper is among the major necessities for cleansing 
the political atmosphere within the camp of the 
United Nations. 

It is not only that the present condition has passed 
from the chronic to the acute stage of political un- 
health. The situation in Palestine is also intimately 
bound up with the growing shameful disaster of 
Allied policy with regard to the Jews in liberated 
Europe. Only recently we have been told that with 
the rapid shrinkage of the area of Nazi occupation, 
and particularly with the liberation of those countries 
from which the most natural escape was through 
Turkey to Palestine, the British have stopped issuing 
emergency visas for the rescue of Jews from Europe. 
While those visas were available—and that time was 
both brief and late—the coils of red-tape which ham- 
per the escape of Jews from Europe had been cut. 
Any Jew who could by underground channels be 
shipped to Turkey was not turned back, because the 
emergency visas allowing him transit to Palestine 
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were readily available. Today again, before a Jew 
can even dream of leaving Bulgaria, Rumania, or 
other liberated areas, he must have secured through 
the complicated channels of official grace one of the 


jealously hoarded White Paper immigration certifi- 


Cates. 

It is this situation which is at least in part to 
blame for the fact that Jews are being held back 
under intolerable conditions in Bulgaria, Rumania, 
France, Belgium, and Italy and not permitted to 
begin a new life in the Jewish Homeland. The 
British reluctance to admit Jews to Palestine is par- 
alleled by the policy of the various governments and 
semi-governments of liberated Europe, which do not 
seem to encourage their leaving. But it is obvious 
that these are two sides of the same problem. An 
agreement by the British at the coming Big Three 
meeting to unlock the doors of the sanctuary of Pal- 
estine would be coupled with a change of attitude in 
the liberated territories under Big Three influence, 
facilitating emigration. Only in this way will we see 
an end to the shame of thousands upon thousands of 
Jews in Bulgaria still starving and homeless; of 
150,000 Rumanian Jews without a means of liveli- 
hood, and of other Rumanian Jews (declared non- 
citizens in continuation of a despicable pre-war Ru- 
manian discriminatory law) being virtually deported 
to Bessarabia; and finally of thousands of Jewish or- 
phans in France, in Belgium, and elsewhere in 
Europe still kept out of the only asylum where they 
can resume a free and fully normal life—the Home- 
land, 

The Jewish world has an interest certainly no less 
profound than that of any other people in the gen- 
eral security to which the current Big Three session 
is primarily devoted. But it is surely far more than a 
partial viewpoint if Jews feel that no trustworthy 
scheme of general security can come out of the meet- 
ing if it does not put an end to the evils now being 
perpetuated in the situation of the Jews. We fully 
trust that in the general house-cleaning which must 
be accomplished our place too will be put in order. 


A BULGARIAN PUZZLE 


F ALL the Jewish communities in Europe during 

the past twenty-five years, the Bulgarian Jews 

had the closest ties with Palestine. As a country pop- 
ulated for long years by three different indigenous 
religious groups, Greek Orthodox Christians, Mos- 
lems, and Jews, Bulgaria granted a considerable au- 
tonomy to the religious communities in organizing 
their education and communal affairs. In the Jewish 
school system which the Bulgarian Jews, mostly Se- 
phardim, maintained, a large number of teachers 
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from Palestine were employed. Hebrew studies oc- 
cupied a prominent place in the curriculum. The 
vast majority of Bulgarian Jews were organized Zion- 
ists and the community had sent pioneers to Palestine 
who had established model settlements there. 

Certainly what happened to the Bulgarian Jews 
during the war was not calculated to weaken their 
close ties with Palestine or discourage their Zionist 
sentiments. However, peculiar reports now reach us 
of conditions among the Bulgarian Jews, particularly 
as to their internal affairs. It appears that in re-or- 
ganizing the community, considerable influence has 
fallen to the Communist faction among the Jews, al- 
ways a negligible minority. Great, indeed over- 
_ whelming, as are the problems of relief and rehabil- 
itation which the Bulgarian Jew must solve, this fac- 
tion together with another minority of assimilationist 
Jews have seen fit at this time to exclude from the 
community organization the Zionist elements. 

The rump community so constituted has recently 
issued certain statements of principle which sound 
like a weird echo of new-fangled philosophies of 
Judaism with which we have been favored in this 
country. Bulgarian Jews, they have stated, are to be 
defined as Bulgarian citizens “of Jewish faith’—this 
part of the bargain was obviously a sop to the assimi- 
lationists, agreed to, no doubt, with tongue in cheek 
by the Communist element. A quid pro quo was paid 
by the assimilationists who (though they will no 
doubt accept the aid of the Joint Distribution Com- 
mittee from their co-religionists in the United States, 
and the relief supplies sent by their Jewish brethren 
in Palestine) agreed to the formula that Bulgarian 
Jewry has nothing in common with fellow-Jews in 
Palestine, or America, or Great Britain, their only 
tie being with the Jewish Anti-Fascist Committee in 
Moscow. 

These are the bare facts. We offer no interpreta- 
tion, beyond the hope that they signify only another 
of the macabre curiosities of our period of confusion 
and disorganization but have no permanent signifi- 
cance. 


GROUNDS FOR CLEMENCY 


N THE day that these lines are written, the 

death penalty has been pronounced against Eli- 

yahu Khakim and Ephraim Bet Tzuri. If that penalty 

is permitted to be executed, it will be an unmitigated 
disgrace against humanity and justice. 

The two boys Khakim and Bet Tzuri have com- 
mitted a murder. They have confessed their guilt 
openly and, if you will, shamelessly. Social con- 
science demands that they be punished. But to hang 
them for their crime would be itself a misdeed, of- 
ficially committed, which social conscience will have 
cause to rue. 

In time of war killing becomes cheap. It may be 
that there will be little inclination, in a public hard- 
ened by daily reports of mass-killing, to rebel against 
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the hanging of two individuals, confessedly crim- 
inals. But perhaps it is precisely because we have ex- 
perienced Guernica, Rotterdam, Coventration, satura- 
tion bombing, robot bombs, and above all, the gas 
chambers of Majdanek, that our conscience should 
recoil from the hanging of the terrorists who killed 
Lord Moyne. We have learned that the sheer security 
of mankind demands certain absolutes. The sanctity 
of human life, for the safety of us all, must be abso- 
lutely respected; an exception made in favor of the 
state and its authorized hangmen is a virus which 
spreads, and whose traces can unmistakably be iden- 
tified in the mentality which imagined and brought 
into being Treblinka, Majdanek, Sobibor, and Belzec. 

We realize that neither the Egyptian government 
nor any other state could be influenced to abolish 
capital punishment today for the particular case of 
Khakim and Bet Tzuri. But even in the practice of 
present-day law and morality it is customary to make 
distinctions in the severity of punishment, and to ex- 
tend clemency because of extenuating circumstances. 
There is a well-established rule that those who com- 
mit political crimes should be treated differently from 
common criminals. It is true that there has been an 
attempt, unworthy of its authors, to brand the two 
Palestinian terrorists as worse than Nazis. But this 
barefaced misrepresentation of the case can deceive 
nobody. Will anyone contend that the murder of 
Lord Moyne was the work of instruments of an ag- 
gressive, oppressor nation, determined to impose its 
will upon others, and subjugate, let us say, the British 
Empire to the imperialistic designs of the Jewish 
community in Palestine and the Jewish people in 
Diaspora? The Jewish people did not authorize 
Khakim and Bet Tzuri to take up its quarrel in their 
own way with the British, We have emphatically 
and unanimously condemned their methods, as well 
as this specific act. But there can be no blinking the 
fact that it was in the quarrel of an oppressed, harried 
people, whom the British Colonial Office has seen fit 
to further torment and drive to desperation, that 
the terrorists acted. 

The Egyptian Court evidently felt-it politic not to 
permit the statements of the accused to reach the pub- 
lic. But the court heard those statements, and it also 
heard the pleas of Egyptian defense attorneys who 
showed a human understanding of the conditions 
which brought about the assassination. If ever exten- 
uating circumstances existed for a desperate and mad 
act, then certainly the fate of the Struma and the 
Patria, the deportations to Mauritius, and the refusal 
of sanctuary in Palestine to the victims of Nazi 
slaughter chambers deserve to be so considered. 

There are grounds for clemency. By commuting 
the death sentence pronounced against Khakim and 
Bet Tzuri, the Egyptian government would give evi- 
dence of a sense of justice and humanity essential to 
any state “with a decent regard for the opinion of 
mankind.” 





by NATHAN 


B* FEBRUARY Ist, the New York State legisla- 
ture will have received the first draft bill for the 
establishment of a permanent Fair Employment Pra- 
tices Commission. In that bill, “the opportunity to 
obtain employment without discrimination because 
of race, creed, color, or national origin is . . . recog- 
nized as and declared to be a civil right.” The bill 
provides for a commission of five members to receive 
complaints against the violation of that right, and to 
administer its enforcement. 


There have been both state fair employment prac- 
tice commissions and a federal commission during 
wartime. These bodies have done yeoman service in 
preventing prejudice against minority groups from 
setting up bottlenecks in the flow of manpower to 
vital war production. Under the prudent administra- 
tion of executive orders outlawing discrimination in 
industry, hitherto untapped human resources of the 
depressed parts of the United States population have 
been fed into factories and ship yards, and enabled to 
make their maximum contribution to the war. More- 
over the standards of fair practices and non-discrim- 
ination set up by these commissions have been a 
potent factor in maintaining morale, and it gave all 
sections of the population the assurance that the 
principle was recognized that all Americans were 
equally privileged and equally responsible for the 
defense of the country. 


The period of demobilization and conversion to 
peacetime pursuits will be no less testing a time for 
American democracy than the war itself. Just as it 
was essential to provide a medium for enforcing 
equal treatment of all American citizens in the 
radical adjustments made necessary by the war, so 
machinery to prevent discrimination will be required 
in order to meet the upheavals that will necessarily 
follow in restoring a civilian economy. Men, 
whether Catholic or Jews, negro or white, who 
fought on the battlefields of France or of the Phil- 
ippines and who saw their comrades of all colors, 
races and creeds fall, should not have to face a situa- 
tion where some of them will have to overcome spe- 
cial barriers in their effort to find a place in civilian 
life. War workers who were inducted into emer- 
gency production on equal terms must not find that 
their return to civilian life implies a retrogression to 
a less democratic order than prevailed during war- 
time. 


As the first legislature to meet this problem, New 
York State has taken an important step, which, if the 
proposed bill is enacted into law, will materially re- 
duce the frictions of the demobilization and recon- 
version period and give us, as the reward of our long 
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and bitter war against Fascism, new foundations for 
a more perfect democracy. The definition of the 
right to employment without distinction of race, 
creed, or color as a civil right, marks out a social 
problem area to which the application of the demo- 
cratic and liberal principles of our constitution has 
long been in question. It sets as an immediate goal 
the reform of a zone of social infection whose conse- 
quences we have all learned to fear in past years. 


The instruments proposed to carry out this task of 
social healing are well tried and proven expedients 
of social administration in a democracy. Commis- 
sions entrusted with the administration of clearly, 
though broadly formulated social policies have been 
one of the most effective forms of government in 
meeting the problems of recent times. The Federal 
Trade Commission, the National Labor Relations 
Board, and other, similar bodies have shown a com- 
bination of judicial impartiality, administrative flexi- 
bility, and expert knowledge of special problems 
which is certainly required in dealing with so delicate 
a question and so long-standing a practice as discrim- 
ination in employment. The proposed act which is 
being presented to the New York State legislature 
has added to the Commission a council of volunteer 
and private organizations interested in race relations 
and similar problems. These councils and advisory 
agencies would chiefly devote themselves to the 
necessary education of the community both in sup- 
port of the current efforts of the Commission and 
with a view to long range promotion of good will 
among groups. This innovation is particularly to be 
welcomed since the new Commission is working in a 
field where individual prerogatives have long been 
asserted and where mass prejudice must be contended 
with. 


* * * 


Thus the draft bill, as originally proposed by the 
commission set up by Governor Dewey to study the 
question, stated certain essentials of principle and 
provided machinery for enforcement which in them- 
selves are sufficient to enlist the support of all liberal 
and forward looking groups. Nevertheless, in a 
series of open hearings held by the Governor’s com- 
mission early in January, certain weaknesses in the 
tentative proposal were pointed out. The chief defect 
was that the Governor’s Commission, while follow- 
ing in general the mode of the National Labor Re- 
lation Boards and other commissions dealing with 
special questions, had introduced certain innovations 
so ill-advised that they are likely to cripple the pro- 
posed State F. E. P. C. The tentative proposal pro- 
vided that the decisions of the State Fair Employment 
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Practices Commission could be appealed to the courts 
and that the courts were to rule not only on the law, 
but on the facts of each case. Specifically, instead of 
providing that the decisions of the FEPC should be 
upheld if a survey of the records showed that the de- 
cision was supported by evidence, the proposal was 
that courts should have to re-examine all the facts 
and make their own decision according to the pre- 
ponderance of evidence. This would mean that the 
courts would have to go over the whole groundwork 
that the commission, as a body of experts, had been 
specifically created to cover. Not only would it rob 
the commission of its functions, rendering it useless, 
but it would open the door to ceaseless litigation and 
delay. The practice has been, in the case of previous 
commissions, that the courts respected their expert 
judgment on facts and upheld their decisions if for- 
mally correct and if sustained by evidence. The sug- 
gestion that the courts review the facts of all com- 
mission decisions has always been advanced by the 
foes of such bodies as the National Labor Relations 
Board in an attempt to destroy their effectiveness. 
During the hearings on the new proposal for a Fair 
Employment Practices Commission, this point was 
repeatedly stressed by the various organizations who 
came to testify. It is to be hoped that the bill, as in- 
troduced before the New York legislature, will rem- 
edy this serious defect, which if not done away with 
could seriously detract from the value of the whole 
proposal. 

At the hearing other points of the tentative pro- 
posal were also criticized. The important suggestion 
was made that the bill as finally drafted should de- 
clare not only “obtaining” employment a civil right, 
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but also “seeking and holding” employment; that 
the right to promotion and salary increases, without 
discrimination, on the basis of race, creed or color, 
should’ be more specifically stated; and that educa- 
tional institutions and social clubs should not be ex- 
empted from the provisions of the law. 


The commission appointed by Governor Dewey to 
draw up this bill demonstrated considerable good 
will and open-mindedness in holding the public 
hearings on its draft bill. There is every reason to 
hope that the suggestions which were made will be 
given consideration and incorporated in a revised 
proposal. Certainly what has already been presented 
to the public constitutes an auspicious beginning. 
Recently, moreover, it was reported that bills have 
been drafted to enforce the civil right of equality of 
treatment in the field of education and housing, as 
well as in employment. These beginnings all deserve 
the fullest support, and they should be emulated in 
other states as well as in New York. Undoubtedly, 
there will be room for criticism in detail even after 
the first proposals will have been revised and 
adopted. Experience with the workings of the FEPC 
once it is created will probably reveal additional nec- 
essary amendments. But the basic principles set forth 
in the bill already framed and the instruments pro- 
posed to implement its ideas—provided that the 
clause for judicial review is so amended that their 
effectiveness is not destroyed—should be warmly en- 
dorsed. In themselves they constitute sufficient rea- 
son for the passage of the proposed bill. Its perfec- 
tion in detail can safely be worked for after the essen- 
tial principles have been enacted and are in force. 


The Commonwealth in the Making 


by ALEXANDER H. PEKELIS 


x im ERA of transition” has nowadays become 
so banal a phrase that one hesitates a little to 
start an article with this phrase. A sophisticated per- 
son is supposed to know that every era is an era of 
transition—or can be made into one. The fact re- 
mains, however, that in some historical periods, people 
somehow acquire special sensitivity to the transitional 
character of the situation they live in. Even if noth- 
ing is “objectively” new in a given period, a wide- 
spread, subjective, “erroneous” conviction of newness 
is in itself a pragmatically more significant and true 
fact than the situation observed in itself, i.e., without 
reference to the opinion of the observers. 

From this angle, the very banality of the phrase 
“our era of transition” is a fact not to be lightly disre- 
garded, It seems certain that quite a few people to- 
day believe in the fluidity of the present situation. 
Nor are they just naive idealists or only “plain” peo- 


ple—the “demos,” despised root of an exalted word 
—equally removed from the responsibilities of gov- 
ernment and the inner councils of the power wield- 
ers. Not many weeks ago, indeed, the British Prime 
Minister and Foreign Secretary both left the British 
Isles on a day on which the Western Front crisis and 
the Yuletide Season would have joined forces to keep 
them at home. The last time that a Prime Minister 
went abroad together with the Foreign Secretary was 
in January, 1939. Mr. Chamberlain and Mr. Halifax 
then went to Rome to negotiate, on behalf of a weap- 
onless country, with the recent conqueror of an em- 
pire, the architect of the Munich agreement—with 
Mussolini at the apex of his military and diplomatic 
career. The visit was hailed—condemned by some— 
as an act of exceptional deference and good-will. Six 
years later, Churchill and Eden went to Athens on 
behalf of a Britain at the climax of her military 
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power, to negotiate with a few ragged and primitively 
armed “bandit” leaders of doubtful literacy and no 
governmental standing, domestic or international. 
Churchill and Eden must have shared in the feeling 
of the man in the street that ours is a time of decision, 
that the specific weight of the various political fac- 
tors has greatly changed and that in 1945 even small 
groups of hitherto unknown but resolute men pos- 
sess an influence completely beyond their reach in a 
more stable year. 

Such a state of affairs imposes upon every one of 
us an obligation of an essentially fiduciary nature. In 
a historic setting, made fluid perhaps solely by the 
human belief in its fluidity, our actions—and unfor- 
tunately our omissions as well — will be projected 
into their historical context with a force multiplied 
by a coefficient the magnitude of which only the com- 
ing generation will be able to appraise: a generation 
that will envy us the possibilities the least of us had 


had at his command, and that may despise us for the _ 


use we made of them. 

Voluntarily or involuntarily, we participate in the 
shaping of a structure that the next generation may 
find it hard to undo. Whether or not we want it, our 
acts always follow us. Today, as much as in any 
Sternstunde der Menschheit, we are the trustees of 
the future. 


Recognition or Destruction? 


It is only natural that, in times like ours, claims 
for international recognition should be advanced 
from many a quarter. During World War I the 
Allied Nations proclaimed the independence of a 
great many states and recognized their governments, 
national councils, or provisional committees long be- 
fore the countries themselves were freed from enemy 
occupation. In some cases, such as that of Czecho- 
slovakia, the recognition took place at a time when an 
unquestionably legitimate government was still ex- 
ercising its plenary civil and military power over the 
territory in question. These recognitions were recog- 
nitions of claims, and essentially declarations of an 
intent to create the independence of a people or of a 
country, and to endow a given group with original 
governmental powers over that country or people. 

During the present war, the recognition of many 
a government in exile, or analogous groups, has sim- 
ilar connotations. It is the “recognition” of a govern- 
ment’s existence in the contemplation of the law, 
rather than in fact. It is, in some cases at least, hardly 
more than a promise to support a group in the crea- 
tion of a governmental apparatus, and of a social 
structure that should acquire in the future a degree 
of sociological autonomy which it certainly does not 
possess today. 

Seen against this background, the claim for the 
recognition of a Jewish Commonwealth in Palestine 
possesses an unmistakable peculiarity. It is not a 
claim for the creation of a politically organized com- 


munity, but a claim for its recognition in the proper 
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sense of the word. Not a claim for the recognition of 
a mere right, moral or legal, but for the recognition 
of an existing reality. There is today, in Palestine, a 
Jewish de facto government whose existence no ob- 
server with normal perceptive capacity can help “rec- 
ognizing.” If the leaders of international society can 
recognize a civilized government when they see one, 
the recognition—in the sense of the acknowledgment 
of an existence — of a Jewish Commonwealth in 
Palestine is a proposition beyond reasonable doubt. 
The real choice before the international community 
today is, properly speaking, not one between recogni- 
tion and non-recognition, but between the de jure 
recognition of a commonwealth and a government 
existing de facto and an attempt at the physical de- 
struction of a highly civilized and articulated human 


society. 
The Jewish Government of Palestine 


In asserting the present existence of a Jewish Gov- 
ernment in Palestine, I am proceeding on an assump- 
tion that will sound convincing to statesmen, politi- 
cians, and practical businessmen, and that should 
sound convincing to realistic lawyers. This assump- 
tion is that the functions exercised by a group should 
be judged by the intrinsic nature of those functions 
rather than by labels that happen to be applied to 
them. The assumption, in other words, is that every 
organization which in fact exercises governmental 
functions must be considered as at least a de facto 
government. 


Readers of the Jewish Frontier need not be re- 
minded of the true nature of the functions performed 
today by the various organizations in Palestine. We 
know, to begin with, that the Jewish economy in 
Palestine is a truly “political” and truly “national” 
economy. Its exquisitely political nature stood the 
acid test recently: a community that—without dis- 
rupting the whole of its economic and social life— 
has been able to deliver a percentage of volunteers 
equal to that of draftees in the U.S.A. must have pos- 
sessed a machinery, governmental in nature, to set 
into operation the required compensatory measures. 


Those who know that the British Government of 
Palestine grants returning colonial veterans the sky- 
rocketing pension of $6.00 per month for a period 
of twelve months, need not be told with whom the 
responsibility for a “G.I. Bill of Rights” rested in 
Palestine. No mass enlistments would be possible in 
a community that did not assume the responsibility 
for the families of those who enlist, for the readjust- 
ment of those who return, and for the survivors of 
those who do not. The wartime existence of an or- 
ganized community is impossible without an inte- 
grated network of political agencies, bureaus and 
offices. The Jewish Community of Palestine found in 
itself the vital force needed for the creation of bodies 
that were in fact the War Manpower Commission, 
National Resources Planning Board, and Selec- 
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tive Service Board, no matter what the names under 
which they operated. a 

__At bottom, these were not new problems for Jew- 
ish Palestine, because its economy has, in a sense, 
always been a “war economy,” that would have been 
unable to survive without a total mobilization, with- 
out political controls, without democratic planning, 
without collective social security. It has never relied 
on Adam Smith’s “invisible hand” for the achieve- 
ment of an economic equilibrium through the free 
interplay of individual agents motivated by the desire 
of individual profit. The set-up of the Jewish economy 
in Palestine is characterized not only by an uncom- 
mon political awareness on the part of the individ- 
uals who act within its framework, but also by a con- 
tinuous and conscious striving towards an economic 
pattern that would insure the utilization of all natu- 
ral and human resources to the greatest advantage of 
the people as a whole. 


In this growing and integrated network of activi- 
ties all Jewish organizations, operating on the most 
different levels, have participated. But it must be 
remembered that they have clustered around a basic 
mass organization that served as the rock bottom 
foundation of every endeavor—the Histadrut. 


The Jewish Trade Unions of Palestine: 
A Triple Misnomer 


The Histadrut describes itself as the Federation of 
the Jewish Workers in Palestine. The truth of the 
matter is that, in the first place, it is not merely a 
federation of workers, because its activities far tran- 
scend those typical of trade unions and reach deep into 
the sphere characterized by common consent as gov- 
ernmental. Secondly, these activities have not been 
limited to the interests of the Jew alone: medical and 
trade union help already given to the Arab show the 
Histadrut’s growing awareness of its true nature as a 
trustee for the land as a whole. Nor, finally, is it 
limited to Palestinian problems, because it is in the 
front lines of rescue, relief and rehabilitation: it 
had set up and put to work a Relief and Rehabilita- 
tion Administration and a War Refugee Board years 
before similar official bodies were established. 


To assume these functions was perfectly natural 
for the Histadrut. In a country where two basic 
elements of the life of every people—a language 
to speak and a soil to till—were produced by a con- 
scious human effort, human labor was bound to 
be recognized as the ofly source of national wealth. 
And it was therefore natural that the ratio of organ- 
ized labor to the total population should be higher 
in Jewish Palestine than anywhere in the world. And 
it was natural that the organization of the Jewish 
workers should have evolved the tradition of, and 
accepted the responsibility for a type of political 
action going beyond all sectional interests, of a politi- 
cal action governmental in nature. 


What Is Zionist “Political Action”? 


“Political Action” is a term usually employed with 
reference to the presentation and support of our claim 
for recognition. This claim must of course be pressed 
with the greatest possible strength. But it must not 
be forgotten that this is not the only action of ours 
which is political in nature. The network of activities 
exercised by the various Jewish organizations in Pal- 
estine, and the institutional and moral cohesion of 
the Yishuv at large, must keep us constantly aware 
of the fact that what we have been building és a 
commonwealth and a government. We must become 
increasingly conscious of the political nature of our 
intra-national activities as well, of the governmental 
character of our institutions and of the rights and 
duties, responsibilities and privileges which stem 
from the recognition of such nature. Ours is and 
must be a two-fold political action. It is political 
when it is aimed at a commitment from the leaders 
of the United Nations. It is equally political when, 
for instance, by means of internal pressure, man- 
power is shifted from a market where it could get 
higher wages to the one where it must perform a 
function needed by the Commonwealth. 

One type of political action is not a substitute for 
another. The spontaneous growth of a de facto gov- 
ernment and its expansion through conscious and 
planned effort are not an alternative for the tradi- 
tional political action on the international plane. A 
recognition by the outside world is a necessary condi- 
tion for the healthy growth of every normal organ- 
ism, And in a way, the stronger the personality of an 
individual or a group, the greater the need for such a 
recognition of the outer world. But at the same time, 
the claim for recognition is no substitute for a 
planned political action of the interior. The Jewish 
people must realize that they have already to their 
credit a magnificent asset, an existing commonwealth, 
a living evidence of the mutual consistency of the 
ideals of economic efficiency and individual liberty, 
a unique revelation showing the birth and the growth 
of a modern commonwealth. 

The vividness of this realization will open new 
horizons for the work of the Yishuv, called upon to 
expand its autonomous governmental structure from 
within. It will also enhance the effectiveness of the 
parallel political action for external recognition by 
confronting the conscience of the world with the real 
issue involved in the Palestinian problem. Once 
again the choice is not between the granting and the 
withholding of a paper recognition to a national com- 
mMittee existing in the vacuum of an exile. It is the 
choice between the physical destruction of a self- 
governing society and a recognition which would 
permit its natural and legitimate expansion. None of 
us dares to doubt of the ultimate outcome. The nor- 
mative value of facts, possessing an inherent legiti- 
macy, will once again reveal itself as the mainspring 
of history. 
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The Arab Left and Zionism 


by Michael Assaf 


= AGO, when among Socialists, and Jewish 
Socialists especially, there was such appalling 
ignorance about the interrelation of nationalist and 
socialist factors, and the decisive nature of the for- 
mer in the final stage of capitalist development failed 
to be appreciated, some Jewish Socialists in Palestine 
pinned their hopes on the class differentiation of the 
Arab community as an important factor in composing 
the Jewish-Arab conflict. Now, after years have 
passed, class differentiation has begun to take effect 
.in the country, stimulated especially by the war. 

One weekly is already published by Arab labor 
leaders, for the purpose of promoting the organiza- 
tion of the Arab working man. Another weekly pub- 
lication is likely to make its appearance soon. War- 
time development have forced upon Arab labor in 
the cities and towns a class consciousness they had 
not had in normal years. 

Thus we are finally in the presence of a process to 
which so many of us looked forward. But what is 
the relation of this process to Zionism? 

Both Arab labor organizations in the country, of 
which the one leans to the feudal-and-bourgeois Arab 
Right, and the other apparently to the Communist 
movement, belong to the extreme anti-Zionist camp. 
This finds expression first of all in labor matters: 
considerations of the welfare of Arab workingmen 
fail to induce the heads of organizations and their 
active members to co-operate with Jews (nor, for 
that matter, do they co-operate among themselves— 
which is mainly the fault of the extreme nationalist 
wing). Where they are compelled, under occasional 
pressure from the workers, to co-operate, as in some 
places where both Jewish and Arab labor are em- 
ployed, they seek to reduce that co-operation to a 
fixed minimum and they try to hide it and to get rid 
rid of it as if it were a pestilence, even when such a 
policy involves direct damage to Arab workers. From 
year to year the estrangement between the Arab trade 
unions and organized Jewish labor is becoming 
greater and deeper. 

But the failure of the “doctrine of differentiation” 
is especially pronounced in the political field—in the 
stand taken by the Arab Left on the question of 
Zionism. The position of the nationalist wing is 
understandable, since that wing is entirely dominated 
by the general ideology of Arab nationalism. But 
the smaller wing of Communists competes with the 
nationalist wing in extreme opposition to Zionism. 
Its newspaper now serves as mouthpiece for a con- 
centrated Arab attack on Zionism. It quotes today 
Stalin’s opinion on Zionism in 1912 that Zionism 
is the movement of the reactionary Jewish bourgeoisie 
and its hangers-on! The Histadrut is, in the eyes of 


these Communist leaders, a reactionary movement. 
The proof of it is that it supports Zionism, com- 
prises white collar workers, etc. During the latest con- 
troversy in the Jerusalem municipality this paper 
preached to Jewish labor that it was in its interest 
to take the side of the nationalist Arabs who were 
fighting Zionism! .. . 

But whatever the Arab Communists may print in 
their publications, there are other views which they 
express in person, at meetings or in private conver- 
sations, even with Jews of Leftist affiliations. These 
views reflect their real attitude. The moderates 
among them are ready to allow the Jews who 
have come to Palestine until now to remain in 
the country on condition that a democratic regime 
be immediately installed, which naturally means 
Arab domination over Jews. The not-so-moderate 
Arab Communists seek a democratic regime on the 
basis of reducing the present Jewish population! At 
any rate, both the moderates and the extremists are 
united in their opposition to additional immigration, 
and the greatest danger in their eyes is . . . the pro- 
gram of Hashomer Hatzair! 

To be sure, they are most vigorously opposed to 
the Biltmore program. But, they say, the supporters 
of the Biltmore program claim only Palestine, 
while the supporters of the Hashomer Hatzair pro- 
gram seek to spread all over the Arab Middle East. 
Hashomer Hatzair support of an Arab Federation 
is a Zionist maneuver for such expansion, as these 
Arabs see it, in order to dominate the Arab countries. 
In the proposal for a bi-national state these left-wing 
Arabs see nothing but a device to lull the Arabs into 
a sense of false security in order to make possible 
the maximalist Zionist expansion in Palestine and 
the surrounding countries. For an understanding of 
the grave implications of the process of class differen- 
tiation in Arab society, it is worth bearing in mind 
that the League for Arab-Jewish Rapprochment and 
the Arab department of Hashomer Hatzair have for 
years been cultivating the very same Arabs who are 
now at the head of the left-wing organization of 
Arab labor. And here is the result: they turned to 
the most narrow and extreme form of Arab national- 
ism! And that, at a time when the surrounding Arab 
countries have received as large, if not a larger meas- 
ure of self-government than they are capable of digest- 
ing; when the vital interests of the Arabs in Pales- 
tine, whatever the political regime may be, ate abso- 
lutely assured by conditions both in Palestine and on 
the international scene. 

Whatever may be the future in store for the Arab 
labor movement, this is the picture of the Arab Left 
with which we have to deal today. 
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Warsaw: Metropolis of Polish Jewry 


by FISHEL LAKHOVER 


I WISH I could recite my account with historic ob- 
jectivity, but I cannot help feling I see things as 
in the blaze of a devastating conflagration rather than 
as in sunlight or in moonlight. I can hear the gur- 
gling of the blood of Warsaw Jews, like the innocent 
blood of the Prophet Zachariah that will not rest; I 
hear the defiant cries of brave men and women rising 
in a hopeless struggle; I hear the anguished wailing 
of men, women and children led to slaughter. 
* * * 

Not by accident has Warsaw Jewry which, like so 
many of its sister communities, drained the dregs of 
the cup of poison to its very bottom, become another 
Masada in our history. Out of Warsaw issued the 
call for the Jews not to submit to the will of the 
fiend but to take up arms against him in a last, des- 
perate, and fruitless battle. 

The Warsaw Jewish community, the largest in 
Europe, was far more than a Jewish community such 
as one knows in the West. It was more than a mere 
assembly of Jews united in prayer or in communal 
work or in study. It was the metropolis of a people 
quivering with intense vitality, fed, as a lake is fed by 
streams and rivulets, by the many surrounding 
smaller communities where Jewish life remained al- 
most unaffected by modern influences. In Warsaw 
Jews lived as Jews naturally, organically, without 
need of deliberate effort to be Jews or of any theories 
or ideologies. Alone among European Jewish com- 
munities, Warsaw escaped the debilitating influence 
of forces which elsewhere brought Judaism to a crisis. 

Jewish life in Warsaw was rich and vibrant and 
still in constant ferment, its full potentialities still 
unrealized. Certainly it had not yet become stereo- 
typed. There were few beautiful Jewish edifices of 
note, and until twenty-five years ago Warsaw had no 
large Jewish institutions of learning of any type. 
And yet Warsaw was a city of Jewish scholarship and 
Jewish culture. For three generations it served as a 
center for the modern cultural and political move- 
ments among Jews. The Jewishness of Warsaw was 
SO spontaneous, so unconscious of itself, that it con- 
tributed little to modern theorizing about the nature 
and purpose of Judaism. Nevertheless it was keenly 
sensible of its abundance of Jewish vitality. Warsaw 
Jewish literature stressed Jews rather than Judaism. 

* * * 

This great Jewish center was remarkable for its 
rapid growth in a comparatively short time of less 
than a century and a half. 

To be sure, there was a Jewish settlement in War- 
saw during the Middle Ages, of which some docu- 
ments and historic monuments are known, but that 
settlement came to an end with the last expulsion of 


the Jews from Warsaw in 1527. The municipal 
“privilege” of not tolerating Jews as settlers in War- 
saw (de non tolerandis Judaeis) was renewed from 
time to time. An occasional Polish nobleman com- 
ing to the capital to attend the session of the Sejm 
brought with him “his Jew” who lived under his 
protection, and certain Jews were later permitted to 
come to Warsaw to trade during a period from two 
weeks before the opening of the session of the Sejm 
to two weeks after its closing. 

But the Warsaw that we knew was the product of 
recent history. It did not have a rich past like Cra- 
cow, Lublin, or Lwow or some much smaller Jewish 
communities in Poland. Visitors to Warsaw could 
not see such ancient landmarks as the old synagogue 
in Cracow (dating from the fourteenth century) or 
the two historic synagogues in Lublin. Nor was there 
an ancient Jewish cemetery in Warsaw, the oldest 
extant monument dating from 1807. The somewhat 
older cemetery in Praga, the subirb of Warsaw, was 
opened in 1780. Neither cemetery can boast of great 
historic names on its tombstones. 


This lack of historic traditions connected with the 
Warsaw community resulted in a tendency towards 
secular interests and also towards a certain lack of 
finished and stable forms in its style of life. The fact 
of its being the Polish capital, regarded as such by 
the Poles even during the most oppressive period of 
Russian rule, also made for a broader outlook. The 
variety of form of Jewish communal life was in- 
creased by the influx of Jews from Lithuania to War- 
saw after the partitions of the late eighteenth century. 


In 1781 Warsaw had 2,609 Jews or, together 
with the 442 in Praga, 3,051. In 1810 the number 
was 41,061; in 1846—44,169; in 1882—127,917; 
in 1897—219,128; in 1914—337,074; in 1921— 
310,322; in 1931—352,659; in 1937—about 360,- 
000. Thus there was a constant rise in the Jewish 
population and there was often an increase in the 
ratio of the Jews to the rest of the population. But 
there were periods of different intensity in the growth 
of the community. Thus in less than thirty years, be- 
tween 1781 and 1810, the number of Jews in War- 
saw increased tenfold while their ratio to the popula- 
tion at large increased fivefold. This phenomenal in- 
crease is connected with the session of the Great Sejm 
which sat for four years (1789-1793), with the fall 
of Warsaw to the Prussians at the Second Partition 
(1795), and with the conquest of the city by the 
French and the establishment of the Grand Duchy of 
Warsaw (1807). During the Prussian regime many 
Jews came to Warsaw from Prussia—it was at the 
time when the Berlin Haskalah (Enlightenment) 
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was strong—adding new vigor to the feeble incipient 
Haskalah movement in Warsaw. 
* * * 

Early signs of the Enlightenment in Warsaw are 
to be seen in the following facts: in 1785 one of the 
subscribers to the Hebrew periodical published by 
the disciples of Moses Mendelssohn in Koenigsberg 
(Ha-meassef) was a certain Simon Hollander in 
Warsaw. In 1792 the Jews of Warsaw commissioned 
an Odt in Hebrew dedicated to King Stanislaus Au- 
gust, which they presented to him on Constitution 
Day, May 3. It was an ode composed in the style of 
the Berlin Haskalah. Such odes were later to be pre- 
sented to Napoleon and to Friedrich August of Sax- 
ony. The epitaph on the grave of Reb Smuel Zbut- 
lower who died in the year 5561 (1801) and was 
buried in Praga, read like an imitation of the famous 
Ode to the memory of the Duke of Brunswick by 
Naftali Herz Wessely. 

Hebrew books were published in Warsaw as early 
as 5556 and 5557 (1795-97), when the printing 
shop of Pan Zwodski, a Christian firm, had a Hebrew 
department. When the owner died and the shop 
passed into the hands of another Christian owner, 
the Jews supported it and he continued printing 
Hebrew books. Soon Jews established printing shops 
of their own and Warsaw became one of the centers 
of Hebrew publications. 

Indicative of the intellectual atmosphere prevail- 
ing in Warsaw Jewry during that early period is the 
fact that the famous books directed against the Has- 
sidim by Reb Shmuel Leibel and Reb David of 
Makow (1798-99) were printed there. This shows, 
on the one hand, that Hassidism had taken hold in 
Warsaw, and on the other hand, that the Mitnagdim 
(Opponents) had the upper hand. As their chief 
rabbi Warsaw Jews elected at that time Reb Shlomo 
Salman Lifschitz, a known opponent of the Has- 
sidim. His three successors were all Mitnagdim. By 
1870, however, the Hassidim had become so strong 
that they removed the chief rabbi, Reb Jacob Gesund- 
heit, an extreme opponent of Hassidism, and the of- 
fice of the chief rabbi was abolished. The ultimate 
victors in this struggle were neither the Hassidim nor 
the Mitnagdim, but the secularists. 

One of the Warsaw Jews at that time who contrib- 
uted a great deal to the spread of Hassidism was the 
Talmudic genius of the Polish Hassidim, Reb Isaac 
Meir Rotberg-Alter who came to the city when still 
young and lived there for fifty years. He was the 
favorite of the great tzaddikim of his day, including 
the famous Reb Mendel of Kotzk. Reb Isaac Meir’s 
personal charm and his wide erudition and skill in 
argument helped him to make converts among the 
young scholars. Another important figure among the 
Warsaw Hassidim was Reb Isaac of Warki, one of 
the first tzaddikim to settle in the neighborhood of 
Warsaw, who had close ties with the prominent 
house of Berko (the ancestors of Henri Bergson) 
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and used their influence to intercede with the Polish 
authorities in behalf of the Jews. 


* * * 


The rise of Hassidism during the early decades of 
the Warsaw Jewish community was accompanied by 
a corresponding rise of an opposing movement, Has- 
kalah. In those days, when the legal emancipation of 
the Jews was under discussion, Enlightenment was 
an essential prerequisite. Jews from Prussia brought 
with them to Warsaw both the ideals and manners 
of the culturally “emancipated,” including Western 
clothes (which were known among Polish Hassidim 
as “German” clothes) and the German speech. For 
about fifty years the German language was the lan- 
guage of the maskilim in Poland. The first syna- 
gogue of the maskilim, built in 1843, was conducted 
in the German style and sermons constituted a regu- 
lar feature in its services. For about fifty years Ger- 
man was the language of the sermons. 


In 1816 Bishop Melczewski, in the name of the 
government, asked David Friedlander, a famous Ger- 
man Jew, to express his opinion on the Jewish situa- 
tion. Friedlander did this in a pamphlet ‘published in 
1819 and entitled Verbesserung der Israeliten im 
Koenigreich Polen. He advocated emancipation, 
maintaining that an equal status would bring about a 
change in the Jewish way of life. Among the various 
reforms he suggested was the introduction of the 
Polish language in all legal documents and in the 
teaching of Jewish religion in the proposed element- 
ary schools for Jewish children. For the time being, 
until a sufficient number of Jews had learned Polish, 
he suggested the use of the German language. When 
the government, following Friedlander’s plan, 
opened schools for Jewish children, it sought by 
granting annual prizes, to obtain a Polish translation 
of Mendelssohn’s German version of the Bible. In 
1826 a rabbinical school was opened in Warsaw by 
the government for the training of rabbis, teachers 
and officials in Jewish communal institutions. The 
language of instruction was Polish and the teachers 
of general subjects were to be “Christians born in that 
faith.” Between 1826 and 1863, the year of the 
Polish Insurrection, the school graduated about 1,200 
students, among whom were many advocates of as- 
similation but not one rabbi. The small minority of 
maskilim and assimilated Jews, in violent opposition 
to the prevalent Hassidism of the community, were 
stirred by the romantic spirit of the then flowering 
Polish literature. In its vein, they saw in the Poles 
the Messianic nation of Europe, destined to bring sal- 
vation to mankind. While receptive to the mysticism 
of Polish literature, they took an extreme rationalist 
attitude on Jewish matters. Among the Jews in 
Western Europe the romantic influence produced 
Juedische Wissenschaft. The early maskilim of Po- 
land failed to produce anything of the kind. 
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In the ’sixties and ’seventies of the last century, 
Hayim Selig Slonimski began a new era in the his- 
tory of the Enlightenment by founding his news- 
papers Hatzefira, in which he expounded in good 
Hebrew mathematics and scientific principles and 
discoveries known in his day. This work was con- 
tinued by his successor, Nahum 'Sokolow, who 
brought to the readers of Hatzefira a current analysis 
of the politics of their day. 

The rationalism of the Haskalah could not sup- 
press in any of its greater exponents the effect of liv- 
ing in a rich and vibrant Jewish environment. The 
result was a duality in many of them. Judah Leib 
Peretz was a rationalist in his views but a mystic in 
those artistic creations which give him a lasting place 
in Jewish letters. David Frischmann introduced the 
finest forms of European literary expression into the 
treatment of essentially Jewish themes. Sholem 
Asch, the greatest literary figure in Yiddish, produced 
his early works while still living in Warsaw and de- 
picted in them the charm and beauty of Jewish life in 
the Polish provinces. 

* * * 


It was the “Litvaks” (not only immigrants from 
Lithuania or White Russia, but in many cases from 
the Ukraine) who introduced into Warsaw the Jew- 
ish publishing business. Abraham Joseph Stybel was 
almost the only Polish Jew among Warsaw pub- 
lishers. “Litvaks” were the editors, the communal 
and political organizers, and generally the planners 
of Warsaw. The Polish Jew was too individualistic, 
too emotional and effervescent for sustained, planned 
efforts, and had to follow the leadership of the Litvak. 
At the close of the nineteenth century Warsaw Jewry 
lacked any intense communal life. The Zionists on 
the one hand and their bitter political opponents, the 
Bundists, on the other, were the initiators in that 
respect. At first only Litvaks were in the leadership 
of both movements. Later Polish Jews became 
prominent, bringing the ardor of their temperament 
into the work. The control of the community had to 
be wrested from wealthy assimilationists usually sup- 
ported by the Hassidim and by the Czarist govern- 
ment. It was not until the German occupation during 
the First World War that the Zionists won their first 
victory. It was then and in the following days of 
Polish freedom that the important cultural and educa- 
tional institutions of Warsaw were established: the 
government seminary for Jewish religious studies, 
the Institute of Jewish Studies, the Mizrachi rabbin- 
ical college, the Yiddishist schools and others. Be- 
side the modern educational institutions, there con- 
tinued to exist the old-fashioned kheder and bet- 
medrash where the bulk of the Jewish population 
received its instruction in Jewish Law. 

It was characteristic of Warsaw that the most 
prominent synagogue in the city was the one on 
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Tlomacka Street, founded by the German maskilim 
and their followers some seventy-five years back. 
But that synagogue did not represent the inner life 
of Warsaw Jewry which found its habitation in the 
small prayer-houses of the WHassidim scattered 
through the courtyards of Warsaw. During the Kol 
Nidre service on Yom Kippur the walls of the Tlom- 
acka Street Synagogue perspired from the congestion, 
and during important holidays mounted police had 
to keep order among the crowds outside who flocked 
to hear the singing of Sirota or Kusewicki. But on 
weekdays the temple was vacant. On the other hand, 
it was said of a less known but older synagogue on 
Rynkowa Street (near Warsaw’s central market) that 
it was always full of worshippers, by day and by 
night. The modern temple, however, boasted one of 
the finest Jewish libraries in the world. 

The great mass of Jews in Warsaw, rich in folk- 
life but inarticulate, began to stir to new conscious- 
ness only recently. The most conservative element 
among them began asserting itself only during the 
past twenty-five years, partly under the influence of 
modern Jewish nationalism, partly led by the Ortho- 
dox Jewish organizations in Germany. 

* * ~ 


The inner powers of Warsaw Jewry always came 
to the fore in crises. The Jews of Warsaw knew how 
to fight, at the risk of their immediate economic in- 
terests, even as far back as 1911 when the Jews, con- 
sisting for the most part of traders and craftsmen, 
helped to elect as the only Warsaw representative in 
the Duma the laborite Jagelo. In the post-Versailles 
Poland the Jewish representatives in the Sejm, led by 
Isaac Gruenbaum, carried on an independent Jewish 
policy risking boycotts and pogroms, with the staunch 
support of their constituencies. 

Physical prowess was not rare among Warsaw 
Jews. It showed itself in 1881, when a handful of 
Jewish laborers repelled a pogrom organized by the 
Russian government. But the courage of Warsaw 
Jewry wrote its most glorious chapter in the final 
tragic struggle of the Ghetto in our own day. 

A Jewish legend relates the following about the 
ancient Egyptians: When Pharaoh ordered all male 
children to be thrown into the river, Jewish mothers 
gave birth to their children in the fields. Whenever 
the Egyptians found out about such children they 
would kill them. But by a miracle they were swal- 
lowed up in the ground. The Egyptians would then 
bring oxen to plough over them, but after their de- 
parture the children would sprout like the grass of 
the field. When they grew up they would return 
home in droves. We should like to believe that such 
a miracle will happen to the Jews in the days of the 
modern Egyptians and that Jews will return from the 
forests and the caves and continue the story of 
Warsaw Jewry. 
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Last Letter from Warsaw 


by Emanuel 


The following report, dated March 1, 1944 was 
received by the Yiddish Scientific Institute (Yivo) 
through ive offices of the Ministry of Interior of the 
Polish Government in London. The report, written 
in Polish Government code, was deciphered in Lon- 
don and forwarded here. It was signed by Dr. Eman- 
uel Ringelblum, prominent Jewish historian in Po- 
land and member of the Section of History of the 
Yivo, and by another person who may still be alive. 
Before the war both were active in the Left Poale- 
Zion movement. Dr. Ringelblum was murdered on 
March 7th of last year, when the underground shelter 
in the “Aryan district” of Warsaw where he and his 
family together with thirty-fwe other persons were 
hidden was discovered by the Gestapo. The other 
signer forwarded the report to London on May 24th. 


O THE Yiddish Scientific Institute, the Yiddish 

Pen Club, Sholem Asch, H. Leivick, J. Opatoshu, 
R. Mahler. 

DEAR FRIENDS: 

We write to you at a time when 95% of the 
. Polish Jews have already died in the throes of hor- 
rible tortures in the gas chambers of the annihilation 
centers in Treblinka, Sobibor, Chelmno, Oswiecim 
or were slaughtered during the numberless “liquida- 
tion campaigns” in the ghettos and camps. The fate 
of the small number of Jews who still vegetate and 
suffer in the few concentration camps has also al- 
ready been determined. Perhaps there will survive a 
small group of Jews who are hidden in the “Aryan 
districts” in the constant fear of death or who wander 
through the woods like hunted animals. That any of 
us, the community workers, who carry on under 
conditions of twofold secrecy, will outlive the war, 
we greatly doubt. We, therefore, want to take this 
means to tell you in brief about those activities which 
link us most closely to you. 

At the moment when the Polish Jews fell under 
the horrible Hitlerite yoke, the more active elements 
of the Jewish population began conducting a pro- 
gram of broad scope and with the rallying-call of 
self-help and struggle. Through the active and gen- 
erous aid of the American Joint Distribution Com- 
mittee, a large net of institutions for communal wel- 
fare was spread throughout Warsaw and in the coun- 
try, conducted by the Jewish Society for Social Wel- 
fare (ZTOS), the Central Organization for the 
Protection of Children and Orphans (CENTOS) and 
the Society for the Protection of the Health of the 
Jewish Population (TOZ). The ORT, too, carried on 
considerable work. Tens of thousands of adults and 
children were able to survive for a longer period be- 
cause of the help of these institutions and of the ram- 
ified network of house committees which cooperated 
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with them. These organizations conducted their self- 
sacrificing work up to the last minute, as long as even 
the slightest spark of life still burned in the Jewish 
group. Under their cloak all the political parties and 
ideological trends conducted their clandestine activ- 
ities. Under their cover practically all the cultural ac- 
tivities were organized. 

The watchword of the organized groups of the 
Jewish community was “To live with honor and die 
with honor!” We made every effort to carry out this 
watchword in the ghettos and concentration camps. 
An expression thereof was the wide scope of the cul- 
tural work which was undertaken notwithstanding 
the horrible terror, hunger and poverty and which 
grew and spread until the martyr death of Polish 
Jewry. 

At the time when the Warsaw Ghetto was her- 
metically sealed, a clandestine cultural organization 
was formed with the name Jewish Cultural Organ- 
ization (YIKOR). It conducted broad educational 
work, organized series of lectures, literary anniversar- 
ies (in honor of I. L. Peretz, Sholem Aleikhem, Men- 
dele, Borokhov, etc.) and literary and dramatic pro- 
grams. The spirit of the YIKOR was the young 
scholar Menakhem Linder, an economist, murdered 
by the Germans as early as April, 1942. 

Under the cloak of the children’s kitchen and 
homes of the CENTOS, a net of underground 
schools of various ideological trends was spread 
(CISHO, Tarbut, Shul-Kult, Yavne, Horeb, Beth 
Jacob, etc.). The secular schools using Yiddish as 
the language of instruction were particularly active. 
They were organized by the unforgettable leaders 
Shakhne Zagan and Sonia Nowogrudzki, both of 
whom were sent to death in Treblinka. 

Clandestine central Jewish archives were formed 
under the innocent name of a Society for the Pleas- 
ures of the Sabbath. Under the direction of Dr. 
Emanuel Ringelblum, the founder of the archives, 
and with the active cooperation of [six names are 
listed here], the archives amassed materials and 
documents relating to the martyrology of the Jews 
in Poland. Thanks to the intensive work of a large 
staff, tens of crates were collected with extraordinarily 
valuable documents, diaries, memoirs, reportages, 
photographs, etc. All of these materials were buried 
in [ ... ]; we have no access to them. Most of the 
material sent abroad originates from our archives. 
We raised a cry to the world with exact information 
about the greatest crime in history. We are still con- 
tinuing the archival work. Notwithstanding the ter- 
rible conditions we are still collecting memoirs and 
documents about the martyrdom of the Jews, their 
struggle and the present living conditions of the 
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remnants of the Polish Jews. In 1941 and 1942 we 
were in contact with [ ... ] in Vilna, who, under 
German control, classified the materials of the Yid- 
dish Scientific Institute—Yivo and secretly hid a 
good deal of them. Now there are no more Jews left 
in Vilna. The great center of Jewish culture and of 
modern research work has been completely destroyed. 

Lively, underground educational activities were 
conducted by almost all parties and ideological 
groups, particularly youth organizations. During al- 
most the entire time in which the Ghetto existed, an 
underground press issued newspapers, journals and 
miscellaneous volumes. An especially stimulating 
press was maintained by the following organizations: 
Jewish Workers Alliance—Bund (Buwletin, Tsayt- 
Fragn, Yugnt-Shtime, Za Nasza i Wasza Wolnose, 
Nowa Mlodziez), Left-Wing Poale-Zion (Proletari- 
sher Gedank, Yugnt-Ruf, Avangard, Nasze Hasla), 
Hashomer Hatzair (Przedwiosnie, Jutrznia, Oifbroiz 
and a number of miscellanies), Dror (Dror-Y edies, 
Hamadrikh, Gvure un Payn), Right-Wing Poale- 
Zion (Bafreiung); The Anti-Fascist Bloc (Der 
Ruf); the Communists (Morgen Freiheit) and 
others. Some of these periodicals published in War- 
saw were circulated in all the ghettos, despite the 
overwhelming contact and communication difficulties. 

The Center for Child Welfare, Centos conducted 
many cultural activities among the great masses of 
children and youth under the leadership of . . . and 
the unforgettable Rosa Sinchowicz (who died of 
typhus which she caught during her work among the 
street urchins). Hundreds of children’s projects in 
boarding schools, nurseries, and clubs were under- 
taken with the assistance of a group of teachers, 
educators, and artists. A central library for children 
was created under the direction of . . ., and a theatre 
under the leadership of . . . with the cooperation of 
... (four names are given). Courses were given in 
the Yiddish language and literature. Especially im- 
pressive were the cultural and artistic performances 
given during the “Children’s Month,” when the 
audience, consisting of thousands of weary specta- 
tors, came to spend a few carefree hours with the 
children and thus, for a short time, escape from the 
nightmare of reality. Hundreds of children from the 
Centos homes and. from the schools participated in 
these performances which rose to a high artistic level. 
Today there are no more Jewish children in Poland! 
Ninety-nine percent of them were murdered by the 
Hitler criminals. 

Within the ghetto, a symphony orchestra was 
formed, conducted by Szymon Pullman. Beautiful 
symphonic and chamber music concerts were given, 
bringing moments of rest and oblivion. Pullman and 
almost all the other members of the orchestra, in- 
cluding the first violinist, Ludwig Holznan, were put 
to death in Treblinka. The young concert master, 
Marian Neeteich, was slaughtered in the camp of 
Trawniki. New young talents sprang to the fore and 
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expressed themselves in the ghetto. The phenomenal 
young singer, Maryla Eisenstadt, the “nightingale of 
the ghetto,” shone like a meteor; she was the 
daughter of the conductor of the Synagogue at Tlo- 
mackie Street in Warsaw. She was killed by the SS 
men during the liquidation action. Excellent choral 
groups were formed; the children’s choir, led by J. 
Feivishis, was a great success; Feivishis was killed in 
the camp of Poniatow. Other choir leaders like Glad- 
stein Zaks were murdered in Treblinka. The Jewish 
artists and sculptors who lived in dire need, occasion- 
ally displayed their masterpieces; Felix Friedman was 
one of the organizers of these exhibits. All the Jew- 
ish sculptors were sent to Treblinka, where they were 
put to death. 

Our social and cultural committee kept on with its 
vital work even in the concentration camps of the SS 
where a certain number of Jews from Warsaw and 
other cities were deported. It was not discontinued. 
Its members stood at their posts and served the 
people. Underground self-help committees arose in 
Trawniki, Poniatow, and other camps. From time to 
time, secret cultural projects, entertainments, etc. 
were carried out. Communal and cultural work per- 
sisted as long as life pulsated in the Jewish collecti- 
vity. Remember that our workers were ever faithful 
to the ideals of our culture until their dying moments. 
The flag of culture and of struggle with barbarism 
was clenched in their hands until death. 

When the period of murderous deportations be- 
gan, the slogan of self-help was abandoned for the 
idea of active resistance. Our youth of all the move- 
ments, especially of the pro-Palestine organizations, 
revealed its indomitable courage; it was the onset of 
the colossal epic by the armed Jewish battle in Po- 
land; the heroic defense of the Warsaw ghetto, the 
illustrious battle in Bialystok, the destruction of the 
extermination dens in Treblinka and Sobibor, the 
battles in Tarnow, Bendzin, Czestochowa and other 
places. The Jews showed the world that they could 
fight, weapon in hand, that they know how to die 
honorably in the battle against the deadly enemy 
of the Jewish nation and of all humanity. 

This is all we wanted to tell you, dear friends. Not 
many of us survived. Among the writers . . . live, 
write, and work with us (Here ten names are given. 
Then follow three names of well-known writers who 
were transported beyond the Polish border by the 
Germans.) We do not know whether or not they are 
alive. The International Red Cross cares for them. A 
list of the members of the Culture Committee who 
were killed is enclosed. 

Whether we shall have the opportunity to meet 
with you is doubtful. To all the workers for Jewish 
culture, writers, journalists, musicians, sculptors, and 
all the contributors to modern Jewish culture and 
fighters for national liberation and the cause of man- 
kind, we send our warmest greetings. 


Warsaw, March 1, 1944 Dr. E. RINGELBLUM. 
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Religion in Politics 


by VICTOR RIESEL 


SEVERAL MINISTERS—“apostles to million- 
aires” they have been called—seemingly over- 
night have become important national political 
forces. 

Their intimate association with affluent industrial, 
political and social leaders has made available to 
these “apostles” nation-wide political and propa- 
ganda machines. 

One of these preachers to millionaires is the Rev. 
Norman Vincent Peale, head of an important church 
on the truly silk stocking lower end of Fifth Avenue. 

Recently, after the New York Post disclosed that 
Rev. Peale was about to launch a nation-wide anti- 
New Deal religious-political propaganda organiza- 
tion called Guideposts, Inc., he telephoned the re- 
porter who handled the story. 

“You almost have destroyed an organization cre- 
ated only to bring back Christianity to the American 
people,” he complained bitterly. 

Casually he neglected to mention that this newest 
crusade was to be strictly a Republican monopoly, 
directed by the very men who ran Gov. Dewey's 
unsuccessful campaign. 

Rev. Peale is but one of a score of ministers who 
in the last four years have used their clerical prestige 
for political purposes, hoping to keep above criti- 
cism by claiming that their activities were purely 
spiritual. But virtually all this religio-political action 
has been aimed at driving President Roosevelt from 
Washington. 

These ministers have directed anti-Roosevelt or- 
ganizations which have spent millions of dollars for 
purely political progapanda during the past presi- 
dential campaign. 

The indignant Rev. Peale, for example, for years 
has been chairman of the Republican Committee for 
Constitutional: Government which is financed by 
Frank Gannett, prominent G.O.P. publisher. Under 
Rev. Peale’s name the Committee has mailed some 
200,000,000 anti-New Deal leaflets in recent cam- 
paigns. These pamphlets generally have charged 
that the nation is being dragged into state socialism, 
that the U. S. virtually has abandoned all freedoms. 

The professional promoter hired by Rev. Peale’s 
organization to direct this propaganda is Dr. Edward 
A. Rumely, secretary of the Constitutional Commit- 
tee. Rumely’s claim to fame rests in his conviction 
as a World War I isolationist who neglected to in- 
form the U. S. government that he had used German 
funds with which to buy the late New York Daily 
Mail. Rumely later was fully pardoned by President 
Coolidge. The secretary, now under indictment by a 
Washington Grand Jury for refusing to submit the 
contributors’ list of his group to a Congressional 


committee, was pro-German in 1917 and numbered 
among his friends, Herr Von Papen and George 
Sylvester Viereck, convicted Nazi agent. 

After the past election, Rev. Peale called tugether 
some of Gov. Dewey’s closest friends and political 
supporters and told them of a new propaganda cam- 
paign he hoped to launch with their backing. 

They listened and then eagerly agreed to join. 
The new crusade was to move under the prosaic but 
still metaphysical name of Guideposts, Inc. It was 
to be directed by specialists in newspaper, radio, and 
religious propaganda. And it was ambitious. Each 
week, according to Rev. Peale, Guideposts was to 
mail to millions of citizens and thousands of minis- 
ters, special sermons urging the return of Christianity 
to America. Obviously the reverend and his friends 
were convinced that President Roosevelt’s re-election 
had turned the nation into an aetheistic hell. 

A confidential advisory board was set up to plan 
this spiritual resuscitation of the American people. 
On this religious high command were Capt. Eddie 
Rickenbacker; Frank Gannett; Lowell Thomas, who 
spent long dreary hours teaching Dewey the tech- 
niques of radio broadcasting; Branch Rickey, presi- 
dent of the Brooklyn Baseball Club and a friend of 
the pro-Franco propagandist, Merwin K. Hart; and 
the Rev. Dr. James W. Fifield with whom Rev. 
Peale shares honors as America’s number one mil- 
lionaires’ apostle and politico-religious leader. 

Guideposts, Inc. was not too ethereal to realize 
that a large fund was needed to run such a crusade. 
So the board set up headquarters in Pawling, just to 
make things convenient for all, and named Raymond 
Thornburg as treasurer. Thornburg also is Lowell 
Thomas’ brother-in-law. 

This is what was known as the Pawling set dur- 
ing the last campaign. 

Rev. Peale’s first move was to launch a 
fund-raising drive. He, Thornburg, and Gannett 
contributed $1,000 each. Then they sent to a care- 
fully chosen group a “confidential memorandum and 
invitation” to join and share the expenses. 

“We plan to search out inspiring and challenging 
messages, one for each of the 52 weeks of the year, 
put them into convenient, pogket size folders, color- 
ful and attractive,” Peale wrote. 

“They will be written by famous ministers, lay- 
men and distinguished national leaders . . . Thus 
the gospel could reach millions, through new chan- 
nels. 

“Thus the best will be brought directly and regu- 
larly to multitudes of homes throughout the nation 
and reflected from thousands of pulpits. In addition 
to a circulation of hundreds of thousands, and if 
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possible millions, in individual homes, we shall 
strive to place upon our mailing lists tens of thou- 
sands of clergymen who constantly spread to others 
their own convictions.” 

One of the Board members sponsoring this letter 
was the Rev. James W. Fifield, Jr., truly a “minister 
for millionaires.” It was he who devised the first 
mass-production religious front for nation-wide 
campaigning against President Roosevelt. During 
the 1944 campaign it was discovered that prominent 
Republican industrialists and politicians were using 
an organization called “The Spiritual Mobilization” 
in an effort to turn the nation’s Protestant ministers 
against President Roosevelt. 

The “Spiritual Mobilization” which has its head- 
quarters in Los Angeles, was virtually unknown in 
the East but had some 2,000,000 members and cler- 
ical representatives in 790 cities in 1944. 

Directed by the gangling, six-foot Rev. Fifield, 
the Mobilization poured thousands of anti-New Deal 
leaflets and vari-colored printed postcards into Amer- 
ica’s Protestant churches and homes. One of its 
prize pieces was “The Spirit of Enterprise,” written 
by Edgar M. Queeny, a leader of the anti-Willkie 
isolationist bloc in the Republican party last year. 
The Mobilization’s literature attacked the Four 
Freedoms as “preposterous” and assailed the gov- 
ernment under President Roosevelt as an example 
of “pagan stateism.” 

“It (the Mobilization) is an effort to arouse the 
ministers of all denominations in America to check 
the trends toward pagan stateism, which would de- 
stroy our basic freedoms and spiritual ideals,” ong of 
its propaganda cards said. 

Another leaflet, distributed by the Mobilization’s 
“Business Men’s Committee,” said: “Its program for 
this critical year, 1944, must have immediate and 
substantial underwriting if it is to effect its max- 
imum contributions to the anti-stateism crusade 
through the 100,000 ministers of the churches in 
America.” 

The Mobilization’s literature has been written 
and processed in its national headquarters, the Los 
Angeles First Congregational Church, the nation’s 
largest. Rev. Fifield, its pastor, is a close friend of 
Herbert Hoover. On the Mobilization’s Board of 
Directors are Paul F. Cadman, economist for the 
American Bankers Assn., Upton Close, who once 
said that the “Anglophiles and the Jews on the un- 
biblical coast, East of the Hudson,” lost their heads 
over the rise of Germany; and the Rev. Peale— 
hardly a surpise. 

But the Reverends Peale and Fifield, although the 
biggest promoters of religio-political activity, by no 
means have a monoply. The Rev. Walter M. Haush- 
later, pastor of Baltimore’s well-attended Christian 
Temple, is the leading personality behind the Amer- 
ican Action, Inc. — which describes itself as “a 
People’s movement to return America to Christian 


17 


Principles . . . and to Constitutional Government.” 

The American Action, which campaigned against 
President Roosevelt, last summer mailed a letter to 
hundreds of clergymen. It said, in its obviously anti- 
Roosevelt missile: 

“All Catholic and Protestant clergymen of Mary- 
land, including your assistants are addressed in this 
communication . . . The members of American 
Action are alarmed at un-Christian tendencies in 
America. We propose’ concerted action by the 
Churches to inject Christian Ethics into our public 
affairs.” 

Then the note called attention to the American 
Action radio programs, which were vehemently anti- 
New Deal. 

Another effective clerical leader who today is 
spending much time and energy on religio-political 
projects is Father Edward Lodge Curran, Eastern 
leader of Father Charles Coughlin’s political ma- 
chine. Father Curran has been touring the East urg- 
ing support of an American First movement. : 

Recently, Rev. Dwight Bradley, head of the CIO- 
PAC’s Religious Associates, urged that the Senate 
investigate those religious leaders who have been 
using their clerical positions to camouflage political 
campaigns. 

The CIO leader charged that some of these men 
have been financing their projects by using an income 
tax clause which permits deductions as high as 15 
per cent for contributions to religious organizations. 

Later, to explain his attitude, Rev. Bradley wrote 
the following note to the editor of a Boston religious 
magazine: 

“My chief objection to Dr. Peale and Dr. Fifield 
and others who are working according to this par- 
ticular pattern is that while they are engaging in the 
most thorough-going kind of political action they 
endeavor to mask this under what they claim is a 
purely spiritual or religious objective. 

“It seems to me that every effort should be made 
to unmask this campaign, not because it is reaction- 
ary, but because it pretends to be purely religious. 

“If these men and groups would come out into 
the open and say that their religious convictions lead 
them into open political campaigning they would be 
stahding on solid ethical ground. 

“Every man and group has a right to be reaction- 
ary even though some of us don’t like it. But no man 
and no group have a right to make a pretense of 
being non-political in order the better to carry on 
political activities.” 

Certainly it is as much the privilege and inherent 
American right of the Reverends Peale and Fifield 
and of Father Curran to participate in politics as it 
is for Rev. Bradley to set up a CIO Religious Asso- 
ciates group. But the apostles to millionaires should 
acknowledge that as political leaders they are subject 
to criticism and investigation. And that such analyses 
in no way impugn their teachings and faith. 
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Launching the S.S. Nachman Syrkin 


by MARIE SYRKIN 


ro THE moment my friends heard that I was 
going to sponsor a Liberty Ship named after my 
father they started worrying about the bottle. They 
wanted to know if I would be able to break the 
bottle. They urged me to beware of getting splinters 
of glass in my eye—assuming that I succeeded. They 
indicated that ill fortune would attend the ship if 
the bottle did not shatter at the first blow. They 
implored me not to fall into the water. And the gen- 
eral purport of their warnings made it clear they 
had little hope that a notable shlemieh/ like myself 
would manage the job with grace or efficiency. The 
ladies among them naturally shared this concern with 
the equally agitating problem of what I should wear. 

When I told some of my Gentile colleagues that I 
was departing for New Orleans for this occasion they 
also mentioned the bottle. Then one of them asked 
as tactfully as possible what my father had done to 
merit the distinction. I explained that he had been 
a leading Zionist. I figured that would do as a 
starter. But when my questioner, with a look of light 
breaking, repeated enthusiastically, “Ah, a scientist!” 
I decided that details were uncalled for. So I ex- 
plained primitively: 

“You know—Palestine. The Jews want a home- 
land of their own. That’s Zionism. My father was 
a Zionist.” 

“Yes, yes, of course,” the gentleman agreed with 
the ready sympathy Zionism generally elicits among 
Gentiles. 

To make it quite plain I added without false mod- 
esty: “There’s a street named after my father in Tel- 
Aviv, the big new city in Palestine.” 

That impressed him, but I knew that he was won- 
dering why the American Government was naming 
a Liberty Ship after one of these worthy Zionists. So 
I explained again. 

“The Jewish National Workers Alliance purchased 
over two million dollars’ worth of war bonds. That 
gave them the right to designate the name of a Lib- 
erty Ship—provided the government approved. 
They chose my father.” 

After this it was plain sailing. A sound business 
device for increasing the sale of bonds! A decent 
citizen honored! Other decent citizens made happy! 
Zionist! Scientist! Why not? 

I reached New Orleans several days early because 
of the uncertainties of ship-building and war-time 
travel. This gave me an opportunity to get ac- 
quainted with the local Jewish community. New 
Orleans has a population of some 10,000 Jews—on 
the whole prosperous and with a strong assimilation- 
ist trend. This, despite the fact that they boast six 


or seven synagogues, and that the Hadassah chapter 
has some 700 enrolled members. One of the lumi- 
naries of the Council for Judaism has a pulpit in 
New Orleans, and the conviction that good Ameri- 
can Jews need not trouble their pretty little heads 
over “political Zionism”’—an alien doctrine—has 
made headway in the most unexpected quarters. One 
Hadassah lady assured me that she saw no conflict 
between membership in her organization and a 
wholesome respect for the views of the Council. In 
fact, she was not certain that membership in both 
camps was incompatible. Weren’t we all trying to 
help the poor refugee children? 

Comparatively, few recent immigrants have found 
their way to New Orleans. The old Spanish Jewish 
families who had settled in New Orleans several 
generations ago have intermarried widely. Most of 
the Jews I met were second generation Americans, 
born and bred in Louisiana or some other Southern 
state. A comfortable, undisturbed group of Jews 
who speak with a rich southern drawl, eat at An- 
toine’s when finances permit and share the prejudices 
and social attitudes of their Christian neighbors. Only 
one incident troubled their peace while I was there. 
A teacher in a local public school had threatened to 
fail Jewish pupils if they refused to participate in 
the singing of Christmas carols (it was the week 
before Christmas) and some Orthodox parents were 
displeased by the punishment. But nobody wanted 
to make a fuss. Even the Orthodox rabbi was 
helpless because the children did not wish to 
lodge a complaint. Why court trouble? Jews dwelt 
happily 1n New Orleans. Why give room for mis- 
understandings—start explaining that though the 
Christmas spirit was admittedly a beautiful thing, 
Jews preferred to express good will to men through 
rites other than those celebrating the Christ-child 
and the Virgin Mary? Why spoil the holiday season 
with truculence or public clamor? 


I took it for granted that I would encounter a 
more militant Jewish consciousness among my com- 
rades, so when the Pioneer Women told me a recep- 
tion had been arranged in honor of the launching 
I assumed I would meet sturdy disciples of Socialist 
Zionism brought up in my father’s faith. 


The meeting was attended by some thirty people 
whom I congratulated upon their steadfast devotion 
to the principles of socialism and Zionism. I pointed 
out how admirably the development of Palestine 
had proven the soundness of Syrkin’s original thesis, 
how inevitable was the synthesis of the ideals of 
national and social liberation, and I bid them take 
pride in their long and passionate attachment to the 
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cause of labor and progress in Palestine. There were 
uneasy :noments when my audience appeared to be 
mystified by my praises, but these I dismissed as the 
misgivings of a nervous speaker. Afterwards I was 
taken aside by three different people, each of whom 
assured me that though my remarks were satisfactory 
as far as he was concerned, he doubted whether the 
rest of the audience could stomach such revolution- 
ary terminology as “socialism,” or “labor.” In the 
interests of the “movement,” caution was advisable. 

My impulse for clarification having up to date 
lost Hadassah several prospects who decided to cast 
their lot with the Council for Judaism, and the 
Pioneer Women a few possibilities who retreated at 
the crass, unvarnished mention of “socialism,” it 
seemed wiser to curtail my oratorical efforts in behalf 
of Zion. This I did except of course for the occasion 
when it became essential to make a few apt remarks 
on the nature of true religion, before a Mizrachi au- 
dience which had questioned the piety of the kuutzah. 

I mention these circumstances because of the 
launching. How many of the local Jewish commu- 
nity would be present? Those in charge of the 
arrangements were eager for an impressive number 
of spectators to heighten the joy and solemnity of 
the ceremony. “Ah,” they said, “if it had only taken 
place, in New York or Philadelphia or Baltimore!”; 
and we would meditate on the throngs of lovers of 
labor Zionism who would have reverently watched 
the ship glide into the water. But in New Orleans— 
how remote were the Jews of this charming city from 
the special dream that the ship’s name symbolized. 
Would all the passes to the ship-yard be used up? 

An act of God automatically settled the question 
of attendance. The launching was finally set for 
Saturday which precluded the presence of Orthodox 
Jews who would not ride on the Sabbath. Since most 
of the Zionists were to be found among the Orthodox 
congregants, it began to appear as if the launching 
would be a private affair with only the ship-yard 
officials assisting. Even the arrival of Louis Segal, 
Secretary of the Jewish National Workers Alliance, 
became a matter of doubt because of the difficulty 
of secuting train reservations. The loyal few. con- 
soled each other with the reflection that, after all, 
the. hoped-for fanfare was but idle trumpery, and 
the main thing was to get the bottle broken and the 
ship properly named. 

Saturday began with a bleak drizzle and without 
Segal. Fortunately, the ship-yard company, with a 
generous understanding of the sensibilities involved, 
postponed the launching from noon till 3 p.m. By 
then, if Segal did not appear, the show would go on. 
Finally, as in the movies, the sun came out, Segal 
arrived in the nick of time with a suitable speech, 
and we set out for the Delta Ship-Yard. 

Let no one tell you that ceremony is superficial 
tom-foolery. It intensifies experience and nourishes 
memory. The naming of a ship is in itself a symbol, 
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and every attendant circumstance partakes of the 
symbolism and becomes important. The sun mat- 
tered, and the arrival of Segal mattered so that the 
ship would not sail away without a word of dedi- 
cation from those whose love had made it possible. 
Even the magnificent bouquet of long-stemmed red 
roses—American beauties—presented me by the 
gracious representative of the Ship-Yard company 
who received us, mattered. I knew it was routine, as 
every step in a marriage or funeral ceremony is rou- 
tine, but it helped to heighten and channel the diffuse 
series of impressions. 

“Is the name already on the ship?” we wanted to 
know, and we were assured that the name was visible 
on both sides of the bow. We thought we had assim- 
ilated this knowledge, but when we went towards the 
water and actually saw the ship—new, trim, and 
lovely— with the letters spelling “Nachman Syrkin” 
for all to see, it was a fresh experience. “Imagine,” 
Segal kept exclaiming, “a Liberty ship named after 
Syrkin. Can you imagine?” 

One didn’t have to imagine. There it lay with the 
sun, not rain, streaming upon it. 

At the edge of the water, close to the ship, was a 
speakers’ stand. One leaned from the stand and 
shattered the bottle against the bow. All this was 
carefully explained to me beforehand. And I was 
shown the bottle, the glass carefully enclosed in a 
case of red-blue-and-white ribbons so that no splin- 
ters would injure the sponsor. “Real champagne,” 
said the representative of Delta Ship-Yard, and, 
unlike my friends, he assured me that he had faith 
in my ability to break the bottle at the first blow. 
“And what happens, if it doesn’t break?” I asked, 
mindful of the host of injunctions. “You try again.” 

But there were still a few preliminaries. Photo- 
graphs had to be taken, and Segal had to make his 
speech. 

A dozen or so members of the New Orleans Jew- 
ish community had arrived. They joined us on the 
stand. None of us lamented the smallness of the 
official attendance, for the ideal audience was unex- 
pectedly present. The ship-yard workers had gath- 
ered around the speakers’ stand and, as is customary, 
were watching the launching of the ship they had 
built. Directly in front were the Negro porters. We 
looked at the dark, smiling faces, glad no doubt of 
the brief respite, and we knew that there was a sub- 
lime rightness in this scene. It did not matter that 
these spectators had never heard of the man whose 
name was on the bow; that they were probably not 
listening too earnestly to Segal’s eloquent words about 
the fight against fascism. Who could be fitter par- 
ticipants in this particular ceremony than these work- 
ers, also members of a minority which endured 
suffering and discrimination? My father, with his 
strong sense of the symbolic and the dramatic, would 
have exulted. “Fellow-workers,” Segal said to the 
brown shining faces, and our hearts were full. 
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The moment had come for the launching. The 
bottle broke at the first blow and the champagne 
foamed high against the ship. Below me stood a 
Negro laborer catching what he could of the spark- 
ling liquid in an old, battered felt hat. I named the 
ship. The “Nachman Syrkin” glided smoothly into 
the Mississippi. | 

We stood back to look at it; not a war-ship, over- 
whelming and terrible, but a cargo ship—firm and 
compact; a bearer of food and help. I thought of 
the words inscribed on the plaque inside the ship 
describing the man whose name the ship now bore: 
“Brave fighter for freedom and democracy.” And I 
looked again at the ship—a Liberty ship. That was 
how it should be. 


Before we left I was presented with a superb silver 
cigarette box engraven with the name of the ship 
and the date of the launching, December 23, 1944. 


“Now you have an heirloom,” some one re- 
marked. Yes, I thought—an heirloom! Something 
too precious to be ever sold or given away. Some- 
thing for which there must be an heir. This box 
would always have heirs, even apart from me and 
my family. That is what really made an heirloom— 
not only how much it commemorated the destiny of 
an individual family, but how tightly it bound its 
members to their hour in history, how clearly it 
spoke of a past and future which embraced and 
transcended ancestor and descendant. 

I thought of another box which stood on the table 
in my living-room. A box of Bezalel, fashioned of 
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iron, silver-chased, which may father had brought 
me from his first trip to Palestine a quarter of a 
century ago. It was inscribed in Hebrew letters— 
“to my daughter.” When my father brought me the 
beautiful dark box from Jerusalem intricately dec- 
orated with silver menorahs and oriental scrolls, 
who could have dreamt that the work of Bezalel 
would twenty-five years later have a companion- 
piece in another style, in another metal, engraven in 
another language—but wrought from the same 
hope, the same passion! The boxes belonged to- 
gether, however displeased an interior decorator 
might be by the juxtaposition. Heirlooms both! 

A friend’ said to me later, “How queer that ‘you 
did not cry; even strangers cried.” I realized that he 
was disappointed by my apparent lack of emotion. 
But then he did not know how far the wistfulness 
of tears was from my father. When he was truly 
himself, I have known no happier man. He had the 
exuberance of the man of action who is also the 
man of faith, the profound optimism of the believer 
who is confident that energy and devotion will jus- 
tify the ways of God to man provided there was 
enough both of energy and devotion. Looking at 
the ship in the sunshine, I felt his radiant buoyancy 
for a moment, and in that gladness there were no 
tears. 

At the hotel I took one of the red roses from my 
bouquet and pressed it in a book for a keep-sake. I 
placed it in the only book I had with me—one which 
had been sent me for review just before I left New 
York. Its title was “Cooperative Living in Palestine.” 


God's Suffering People 


by BEN HALPERN 


FOR WALDO FRANK there must certainly have 
been an inner necessity to write on the theme of 
“The Jew in Our Time.” His recent collection of 
Jewish essays* includes articles from as far back as 
the 1920’s chiefly revolving around the mystery of 
the suffering and survival of the Chosen People. The 
texts of his homilies are those verses of Amos, Jere- 
miah, and Deutero-Isaiah which picture Israel as 
God’s favorite son, His anointed Servant, destined to 
suffer doubly for Israel’s own iniquities and for the 
evil of the Gentiles. 

In that tradition, Waldo Frank is called upon to 
justify the contemporary ways of God to man. For 
a Jew in our day, this is certainly a prophetic task, 
incomparable in its enormity with any since the de- 
struction of the First and the Second Temples. In 
1933, Frank wrote an article entitled “With Marx, 





* The Jew in Our Time, by Waldo Frank (with an Introduction 
by Reinhold Niebuhr) New York. Duell Sloan and Pearce, 1944. 


Spinoza” which began with these words: “This chap- 
ter would not have been written at this hour had it 
not been for the dark hour of the German Jews.” 
The dark hour of the German Jews proved to be only 
a twilight hour, heralding the long and black night 
that closed down upon all European Jews. 

Waldo Frank has nothing to say to those who 
have gone through the saturnalia of suffering in Hit- 
ler Europe. This is certainly a bald, and it may seem 
like a harsh comment. It is not so intended. Frank 
has long been occupied in meditating on a theodicy 
of the suffering of a self-conscious Judaist in contem- 
porary America. When confronted with Jewish suf- 
fering in any other form, what has long been on his 
mind springs to the tongue—and it is not necessarily 
appropriate. In some contexts Frank’s writing be- 
comes colorful in a dark and bloody way, and he 
writes with a certain refined gusto about resurrection 
myths, the burial of seed, dying in order to live, the 
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sacrifice of the son. But essentially it is a genteel sort 
of suffering which he craves; his philosophy is not 
made to cope with an actual blood-bath such as we 
have seen. 

Remain true to the Great Abrahamic Conspiracy, 
to the knowledge and service of God (echt Hebraic 
would have been to say the service and knowledge 
of God in reverse order), says Waldo Frank, for 
“while that bond of knowledge and of serving holds, 
the world may crucify the Jews, but it will never let 
them die.” If Frank had said that the Christian, or 
the Mohammedan or the humanist world never lets 
the Jews die, he would have stated a simple historical 
truth. Before Hitler, pressure was put on Jews to be 
converted or to pay tribute to foreign deities, and 
their pertinacious refusal was a cause of their “cruci- 
fixion.” Jews survived because persecution alone was 
insufficient to make al] of them pay tribute or be 
converted. Their stubbornness confronted the world 
with the alternative of exterminating them, and be- 
fore our time this was a challenge the world would 
Not stoop to meet. But much has been changed in 
our day. The purpose of the enemy today is not to 
bend our will but to annihilate us. The world today 
is quite ready to let the Jews die—part of it is hell- 
hent on making sure it so happens, and the rest does 
not regard the matter as sufficiently important to 
make an adequate effort to prevent it. This is the 
situation which roused Frank to write about “The 
Jew in Our Day’”—and about which he has nothing 
to say. 

In a footnote Frank remarks: “I realize, of course, 
that many Jews are persecuted, even murdered, today, 
as Jews, without being given the choice of ceasing to 
be Jews, which some, doubtless, if given the chance, 
might elect. For these unfortunates, casualties of our 
hideous age, there is no balm and no immediate solu- 
tion. But their pathetic plight, although it touches 
our hearts, is not within the scope of the essential 
subject of this volume.” 


These words rule out from consideration the whole 
contemporary travail of European Jews under Hitler, 
who kills us—the “non-Aryans”—whether we are 
Jew or Christian, believer or secularist, loyal or false, 
who does not seek to convert or assimilate us, who 
offers us no choices, who persecutes us not because 
we are Judaists, but because he is anti-Christian and 
beyond civilization. And let us be precise about this 
matter: Frank could give himself an easy out for 
refusing to deal with this question if it were merely 
a matter of the meaningless (to Frank) slaughter of 
what he calls “inertial” Jews—those who are Jews 
by mere accident of birth and not by consecration— 
for then the whole thing would have relation not to 
the martyrdom of Israel but to the self-flagellation 
of all mankind. For this ill Frank could not be ex- 
pected to propose a special Jewish remedy and pen- 
ance. But the matter is quite otherwise: those whom 
Hitler is killing in Eastern Europe are in large part 
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devoted, consecrated Judaists—whether in a tradi- 
tional or in a new and “secular” form. And for these 
peopie, put to the sword by Hitler without an offer 
of apostacy to refuse, Waldo Frank has no answer. 

Frank regards devotion to Judaism as the shield 
which has preserved the Jews through millennia of 
persecution; and in “The Jew in Our Day” he ex- 
presses his confidence that it still can preserve us, for 
Judaism is fraught with a high reality content. But, 
speaking concretely, if a third World War should 
occur within our generation—and particularly if the 
Jews remain a minor fraction of the population in 
every part of the world—is it not within the realm 
of the conceivable that the remaining Jews should be 
entirely wiped out? Few persons, certainly no reli- 
gious or mystical thinker, would admit that the a- or 
extra-civilized and anti-Christian spirit of today can 
persist forever, until the whole of humanity is anni- 
hilated in a self-inflicted Deluge. But another war 
within thirty years is a possibility; and if it were to 
occur it would almost inevitably mean the persistence 
of an anti-Christian and atavistic spirit, against which 
devotion to Judaism offers no security, humanly 
speaking, from extermination. What, in Frank’s re- 
ligion; would assure Jewish survival under those 
circumstances? 

The answer is not evident. Frank shows no sign 
of believing in a Messiah with a special mission to 
restore the Jews to Palestine in the general installa- 
tion of the Kingdom of Heaven over all peoples. 
Neither does he seem to assign a special mission to 
the Jews, unto the end of time and in a sense dif- 
ferent from other denominations, to proclaim God’s 
word—as did, for instance, a naive generation of 
Jewish Reform rabbis. He believes that Jews, like 
Catholics and Protestants (and, no doubt, Hindus, 
Moslems, and Buddhists) have a common mission, 
each in their own way, to be warriors for the Lord. 
In this alliance for God—and even in the converg- 
ence of ideas and religious perceptions which he 
claims to sense among the various denominations— 
Frank sees no portent of the disappearance of Juda- 
ism; for he is confident (much too confident perhaps) 
that out of the root of Israel must spring the spir- 
itual stock of Jacob. Thus in the midst of the reli- 
gious confraternity the survival of Israel is safe. But 
is there anything in Frank’s philosophy which gives 
equal assurance against the slaughters which might 
be wrought by the forces of Satan in the remainder 
of this century? And. does his eschatology provide 
that in the inevitable victory of the Lord the Jews will 
not be one of the casualties? 

I wish to comment on one additional point. 

Waldo Frank is certainly not an anti-Zionist. But, 
apart from his political and pragmatic doubts con- 
cerning the future of Palestine, and of nationalism, 
he suspects and deprecates Zionism on what are rep- 
resented as religious grounds. He deplores its retreat 
from the Diaspora as a denial of the essential nature 
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of the Jews as a people, as a repudiation of the role 
of suffering to which Jews are ordained, and which 
is their reality principle. 

It is curious to note that Reinhold Niebuhr, in a 
Foreword defending Zionism as a political necessity 
for the survival of the Jewish people, nevertheless 
contends that Zionism is religiously wrong. Refer- 
ring to the American Council for Judaism, Inc., Nie- 
buhr states that he agrees with the view (of the 
Zionist rabbis) that these anti-Zionists are guilty of 
“a kind of treason” against their people. On the 
other hand this “treason,” this “universalism” of the 
“liberal” rabbis is religiously right. 


The conclusion Niebuhr comes to is simple: only 
the secure can afford true religion, only when there 
is firm ground under a nation’s feet can it lift its head 
to the clouds—only when it is safe can a people 
afford to ignore the interests of survival. With all 
due hesitancy and courteous reserve, Niebuhr goes a 
step further (almost inevitably, as a Christian the- 
ologian) and suggests that because of Jewish inse- 
curity, Jewish religion in the Diaspora has never been 
pure—it has always been forced to compromises in 
order to safeguard the people. 


Frank’s attitude on this point of the religious 
worth of Diaspora Judaism is not merely “dialec- 
tical”; it is confused. On the one hand he lauds the 
Torah, the Talmud, the whole Jewish way of life for 
thousands of years in the Diaspora because it chan- 
neled spirituality into the every action of each Jew. 
In another place, however, he deplores that so much 
of Jewish energy was given over to the problem of 
sheer survival, so that the sap of Jewish religiosity 
was dried up of late, leaving a mere framework of 
legalism. For the future, however, Frank is resolved 
that the Jews should abjure all security—and for two 
reasons: first because it is in crisis and insecurity that 
a people attains the higher mystical reaches of reli- 
giosity, and produces the overtones of the spiritual; 
and second, because sacrifice and the spiritual are the 
life principle —not only of the Jews but of all 
people, and of the Jews particularly. 


Now one must certainly be surprised at Niebuhr. 
There seems to have been some blackout of logic in 
his thinking. If the Diaspora causes Jewish religion 
to become defective, despite the undoubted religious 
genius which has been manifested in Jewish history, 
why should he regard as religiously right a policy 
which fears to remedy the conditions of its defect? 
Not every suicidal impulse deserves to be dignified 
with the name of martyrdom. 


Frank, though he is uncertain and self-contradic- 
tory in his opinion of the quality of Jewish religion 
in the past, has a more consistent rationale for his 
present views. He regards the Diaspora as a condi- 
tion of crisis, and approves it because crisis produces 
self-sacrifice and spirituality. He even gives us a ten- 
tative program of the sort of sacrifice which he ex- 
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pects the renewal of the Great Abrahamic Conspiracy 
to entail. Being a Jew will mean, according to Frank, 
shunning the meretricious in our popular art that 
dims man’s vision from perceiving the tragedy of 
human fate; it will mean following principles in 
politics rather than yielding to opportunism; and par- 
ticularly it will mean realizing the sin of being 
middle class “parasites,” and giving loyalty not to the 
bourgeoisie, of which Jews are by fate part, but to 
the proletariat. For being thus different from his 
environment—except for other minorities, such as 
the true Christians—Jews will be crucified, says 
Frank with a certain satisfaction; but the world, in 
the line of whose progress they will stand, will not 
let them die. 

If this is the sort of sacrifice pleasing to God, then 
Frank asks very little. Too little indeed, for a reli- 
gious mystic who claims to carry on the rigoristic 
tradition of Judaism. Whether the bourgeoisie are 
“parasites” in a strict, matter-of-fact, economic sense 
of the word or no, one can understand the revulsion 
with which a disciple of the Hebrew prophets must 
regard “the legal profession and all the vast armies 
of middlemen, brokerage, banking, ballyhoo (called 
advertisement).” True, the greed and ruthlessness 
for which they are contemptible are inherent (in 
fact, mechanical) functions of the whole politico- 
economic system under which we live. It degrades 
the spirit of the proletarian as inexorably as the spirit 
of the bourgeois. But the bourgeois “profits” by the 
system and therefore sins doubly. What, therefore, 
does Frank ask of the bourgeois Jew? “Insofar as he 
is caught like his Christian brother, in the sins of our 
social-economic system for his daily bread, he must 
not starve. But the Jew must free himself of ease 
and pride in his success, he must know his com- 
plicity and his sin.” And go and sin further? 

There was another religious mystic named Aaron 
David Gordon who revolted at what he called the 
“parasitism” of the middle class Jew. He did not tell 
Jews to bow their heads in shame—and sin further! 
He lived deeply in the prophetic tradition, and he 
called on the Jews to break completely with the sys- 
tem of institutional greed and ruthlessness. He 
taught them to shun exploitation, not only of men, 
but of beast and plant, of the very earth. And, as 
Frank knows, Gordon’s words were embodied in 
action by the Jewish people through the khalutzim— 
the “humble” khalutzim, as Frank calls them—who 
built the Homeland. Waldo Frank is a connoisseur 
of mysteries—why has he given so little heed to the 
high mystery that it was only in returning to Eretz 
Israel that Israel found a place in what Frank con- 
ceives to be the current line of social advance? 

As for those of us who are not initiates of the 
spiritual mysteries, we have a text to guide us in dis- 
tinguishing true principles of spiritual consecration 
from what falis short of prophecy: “By their fruits 
shall ye know them.” 























FEBRUARY, 1945 


23 


The Parnes Receives a Lesson 


by JACOB PICARD 


B OTH OF THEM were called Moishe: proud 
Moishe Levy, the Parnes, with his large farm and 
his six daughters (for three of them he had already 
found husbands, two were married in Badensia, 
which should give you an idea how well-to-do the 
man was), and little Moishele who was so poor that 
no one even remembered his proper surname; and 
nobody knew his age. He might be forty, or sixty, 
or even more; but it seemed that he had always been 
with them. 

You might ask, why did they call him Moishe, in- 
stead of Maushe, as elsewhere in Southern Germany 
and other parts of the country? Well, that’s the way 
they say it in the Southern part of Alsace, Upper- 
Alsace, not so far from Basle, and this name really 
comes from the French word Moise, which means 
Moses, the name of our great master. Yes, the story 
that is being told here happened in Upper-Alsace, 
during happier and more cheerful days, and it should 
serve as a memento that a Christian once could give 
a lesson to Jewish people as a sort of retaliation, per- 
haps, for what our Holy Commandments have given 
them all since thousands of years ago, and how the 
Jewish people were grateful for it, and happy about 
the unity and the conformity of their moral behavior. 

It happened in that part of the country where 
Johann Peter Hebbel, that kind and serene poet, used 
to live, and where, many hundred years ago, on the 
western bank of the Rhine, that brave fellow, Josele 
of Rosheim, our ancestors’ helper and friend, was 
born, and whence he always set forth when it be- 
came necessary to protect Jewish brethren anywhere 
within the wide domain of the German land. It all 
happened toward the end of the centuries of French 
reign over the country, where just now battles are 
being fought once more, when the second Napoleon 
—who called himself the Third—together with his 
vain woman, Eugenie, brought new life, trade, and 
activity into that big country, of which Alsace was 
even then a part; but he also brought misfortune, 
and, finally, the debacle of war, as had his uncle. 
Still, the Jewish people there had enough to live on, 
for they tilled the soil like the others, and because 
during several decades they had had an opportunity 
to become prosperous, in freedom and under equal 
rights. But, while it is true that there was no one 
who had to starve, there were always a few who had 
merely what they absolutely needed, no more and 
no less. For that has always been the way of human- 
ity. Despite all efforts some of us do not get on in 
the world; yes, there are even whole families that 
seem to be singled out for such misfortune, for luck 
plays a rdle in these matters, and also the favors of 
the heavenly powers. And if the majority of the 


community were able to put aside several hundred 
Napoleons d’or every year, there were some who 
barely succeeded in keeping alive without going hun- 
gry, and that was much; but cash they hardly ever 
possessed. As you may have suspected, Moishele was 
one of these. 

Cash? Real money? He was the “Balbier,” the 
barber of the village, the Jewish barber. The hair- 
dresser and barber-surgeon, to be exact, and even 
this designation needs to be explained to us today 
that there might be no misunderstanding. If you 
imagine that he ever handled a razor you are mis- 
taken. A pious Jew and a razor: that would be just 
as bad as if he were eating treife. But why tell you? 
You know all that. But if you think that at that time 
and in that village anyone, and the noblest man in 
the Kehilla, even, would think of having his hair 
attended to on a week day, an ordinary week day, 
then you are mistaken; not even their Parnes per- 
mitted himself such a luxury. Such matters were 
taken care of on Sabbath eve, by using, of course, a 
pair of scissors that had no point and were bent at 
the top. With a soft, clipping noise it went through 
the dense, long beards. 

They could recognize him from afar, our Moishele, 
with his wooden clogs and his wide, blue linen shirt 
that reached to his knees and had an open pocket 
on each side of the chest from which peeped his scis- 
sors and his yellow-white bone comb. First he went 
to see Moishe Levy, the Parnes; and that was always 
the little fellow’s most important moment during the 
whole week; he imagined himself to be indispen- 
sable and was very happy when the powerful leader 
of the congregation asked him each time: “Well, 
what news have you from the people, Moishele?” 
and he could tell what he knew. And he always had 
some news, even if he had to invent it. But, to return 
to the subject, you can figure out for yourselves that 
this occupation did not bring in much ready cash. 
And, as a matter of fact, Moishele was probably the 
poorest person in the Kehilla, except, perhaps, the 
two feeble-minded Bloch sisters, who, like he, lived 
in the Bach Gaesschen, or Brook Alley, with its 
single-storied, hut-like houses. He was scarcely able 
to provide himself with clothes, although he wore 
them for years, even decades; and there were other 
things which he could afford even less, such as 
tobacco, for instance, to smoke in a yellow clay pipe 
or in self-made cigarets. 

One morning, it was the first mid-festival day of 
Succot, to be sure, Moishele sat quite early on the 
milestone that stands squarely at the bend of the road 
from the lower village to the upper part where it 
leads to the synagogue—it was a solid, white lime- 
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stone and came from the Champagne; he sat there, 
in his blue shirt, his hands on his knees, and gazed 
before him, not happily—we might as well say it 


right now—under his peaked cap that everyone wore 


in those days; his hair hung a bit over his forehead, 
and, absentmindedly, he gazed ahead. It needn’t have 
been the mayor of the village, Brohme-Hans—the 
“maire” as they cal) him there, who is appointed by 
the prefect to rule over Jews and Christians, and 
who took an interest in everything, as his office de- 
manded—not only he, nay, almost anyone would 
have spoken to Moishele as he sat there obviously 
dejected and quite miserable. But he considered it his 
official duty to inquire into this matter, and so he 
approached him with weighty steps. “Nu, Moishele, 
what have you, what troubles you that you sit there 
as if the hail had spoilt your oats?” 

At first, Moishele did not reply at all, remained 
seated and merely looked up with sorrowful eyes to 
the man before him. After a while, he shook his 
head and slapped his knees with the palms of his 
hands several times. 

“Well, what’s the matter, speak up,” the mayor 
said, impatiently. Then, the other finally answered: 

“Again they haven't called me up to read the Law 
for the holiday service, Monsieur le Maire; for Rosh 
Hashono I wasn’t called, before, nor for this Succot, 
either.”* 

“But why not, Moishele? Aren’t you a Jew, just 
like the others?” 

“Sure, I am. But it’s because I cannot ‘shnoder,’ I 
can’t give anything for consecrated purposes, because 
I have no cash like the others, the rich ones.” 

“Is that so? Becaue you have no cash, eh? But 
that’s not right; our dear Lord does not consider that 
at all; all he cares for is your heart and your faith. 
You, too, are a believing Jew!” 

“That’s right! But there’s nothing to be done 
about it.” 

The mayor, having thought it over a while, said: 
“Oh, no, something will be done about it. Just leave 
it to me. And don’t tell anyone that I know. When 
are the last festival days?” 

And Moishele, looking at him without under- 
standing, told him that Sh’mini Atzeret fell on next 
Thursday, and that the next day would be Simchat 
Torah. And the peasant knew of the existence and 
meaning of this holiday; for almost a week, now, the 
festival booths had stood outside Jewish houses, cov- 
ered with fresh branches and decorated inside with 
newly harvested fruit. He patted the little man, who 
now had arisen, on the shoulder and said: “Patience, 
Moishele, everything’ll be all right!”, and went 
away.... 

The day before the last holiday arrived, and then 





* The reading of the Law, in fifty-two weekly portions, is the 
central feature of synagogue ritual. Each member of the congrega- 
tion expects to participate according to rank and status, and exclu- 
sion from this rite, deliberate or through oversight, is a stigma 
almost of social ostracism. 
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that happy day when we all rejoice in our Law and 
hopefully forget all evil. In the morning, they came 
from all streets and alleys to go to Shuwl, men and 
women; Moishele Levy, the Parnes, among them, of 
course. He wore a broad-brimmed, grey high hat, 
tapering toward the top, with a black coat, and a 
high collar that, in the back, almost reached the ears; 
also grey, black checkered trousers. That was the 
last Parisian fashion but one; but the high hat had 
been bought only recently in Strasbourg, where he 
had gone in his little Swiss cart, driven by his daugh- 
ter, Bas’l, to attend to a deal in wheat. He was gen- 
erally admired. And beside him walked Henrietta, 
his spouse, of the Bloch family, in Gebweiler, known 
to everyone in those days; around her shoulders she 
wore nobly the broad Indian shawl with the beauti- 
ful pattern, held together by the large golden brooch, 
woven in a rich, nest-like design. And from under 
the sheitel hung appropriate ear-rings, blue enamel, 
bordered with gold; they looked like pendent, lus- 
cious fruit. And like these two, all the others ap- 
peared in their best, more or less opulent garments. 
They were all happy, and the men had the feeling 
that they were still wearing their holiday bouquet, 
the Lulav, with the green willow branches from the 
banks of their brooks at home, and the rare Esrog 
in silver bowls, as the day before. 


For there had been a good harvest this year 
throughout the land which meant fine prospects for 
the tradespeople. The vineyards had had much sun 
and rich, timely rain, causing the grapes to get sweet 
everywhere as far even as Mount Kaiserstuhl in the 
Badensian countryside; the wheat had filled out as 
seldom before, as had corn and hops, everywhere; 
on the near mountain slopes the leafy woods were 
still green, while in the distance, the dark rises of 
the Vosges Mountains terminated the view with a 
forest of pines and firs. Moishele, the barber, had 
also come in his holiday dress; no one could tell 
when it had been the fashion. 

And happilv they stood around, among the benches 
in the Shul. But who could describe their astonish- 
ment when suddenly—Cantor Shloime Ruef had just 
begun to officiate—a strange, yet well-known figure 
entered the house of God after all the rest. It’ was 
Brohme-Hans, their mayor. And while their feelings 
faltered between the consideration that a Christian 
had entered the house of the one and only God— 
which happened even more seldom in the country 
than in the cities, perhaps, although there they un- 
derstood one another’s customs better—and the sat- 
isfaction that their mayor had thought it worthwhile 
to stand with them before God on a high festive holi- 
day, their joy about this mutuality won in the end, 
and all smiled at him, and nodded to him, above all 
his friend, Moishe Levy, who, after him, was the 
most important man in the community. For, like 
them, Brohme-Hans had come in festive garments 
and, furthermore, he wore the silver chain, emblem 




















FEBRUARY, 1945 


of his office, around his neck, and in the buttonhole 
of his black frock coat glowed the red ribbon of the 
Légion d’Honneur. 


Who had ever seen the like? It could not have 
happened in any other village, or country, for that 
matter, only here, where they really lived peacefully 
together. And how tactful he had been, how consid- 
erate, to have chosen precisely Simchat Torah for this 
proof of friendship. They would always remember 
him for it. 

But the service went on, and Brohme-Hans re- 
mained standing at his place near the door, with 
serious, even solemn face, while the Jewish men all 
about him, led by the Cantor, sang, together and 
fervently, their ancient holy prayers so that he, too, 
‘was quite moved.. 

Then followed the ceremony of lifting out—the 
Torah rolls, in their white, silken coats were carried 
around amidst the ringing of bells and singing, and, 


finally there began the reading of the Scripture. 


First to step to the reader’s stand was Moishe Levy, 
of course, and he pronounced the blessing, slowly 
and loudly, as it hadn’t been heard for a long time, 


as if the object were to demonstrate to their friend. 


and to all Christianity how they, the Jews here in 
the village and all over the world, were praising 
their great God. The rich Parnes had already “shnod- 
ered”: five livres for the Chevra Kedisha, and five 
more livres, and again five .. . and all around they 
looked at each other, and nodded, at having a Parnes 
who was so open-handed. And the Cantor had called 
already: “Yaamod sheini”; and this one, the second 
to be called, was Jacques Brunschwig, with his black, 
short Napoleon-beard, the second in importance in 
the Kehilla, of course, was already making his way 
to the Almemor, when suddenly there was heard a 
loud voice: 


“Why don’t you call Moishele? Moishele should 
be called. I’ll do the ‘shnodering’ for him. Let him 
‘shnoder’ as much as Moishe, the Parnes.” 


It had been the mayor, no doubt about it. What a 
shock for them all. That’s why he had come! At first 
they stood there and couldn’t think of any way out 
of this unusual, even embarrassing situation: some- 
one had interrupted the usual procedure of their holy 


services. But they never even thought that what had 


happened there might have been an “aveire,” a sin. 
However, now they saw it proved that they had the 
best and most respected Parnes in the whole upper- 
country, for he certainly found a solution. He stepped 
immediately over to Jacques Brunschwig who was 
just about to pronounce the blessing; he talked to 
him quietly, and then with Cantor Shloime Ruef, 
after which the former quickly left the Almemor and 
returned to his place, while the Shames, quickly in- 
formed by the Parnes, hastened to the side of our 
good Moishele and whispered to him. 
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Moishele was probably the only person in the 
whole room who had felt really uncomfortable dur- 
ing all these proceedings since he felt that he was 
the cause of what was happening around him. At 
first, it oppressed him like a feeling of guilt. 

But the Cantor was again raising his voice and 
called again: “Yaamod Sheini.” 

Then, after hesitating a bit, Moishele finally went 
proudly up to the consecrated role and pronounced, 
no, sang in a clear and unshaken voice the blessing 
above the others throughout the room, as he had not 
sung it since the time of his Bar Mitzvah. And they 
all sensed the extraordinary moment and were happy 
and joyous about this experience. 

Was it because in Moishele Brohme-Hans, too, 
had, so to speak, been called up to the Law, one of 
another faith, and thus also the prefect, and with 
him the whole government of the Emperor in Paris? 
Or was it because they were more satisfied than ever 
before on Simchat Torah, because their Christian 
friend had given them a lesson for all future times: 
that the worth of a human being should not be 
judged by his ability to “shnoder” and contribute to 
good undertakings, so that everybody should know 
it; but rather by the fact that he was willing, and a 
pious and decent man who did his daily stint well, be 
it ever so humble? Let us believe that they thought 
of both these reasons. 

It is a fact, however, that thereafter on Simchat 
Torah in the Kehilla the call sheini was always ad- 
dressed to the poorest man in the community, after 
a Cohen, and a Levy had first been called upon as the 
law prescribes. One of the well-to-do bought the 
Mitzva for him, and whatever “shnodering” he did 
was taken over by the others whose names no one 
ever learned. 

That was the lesson Parnes Moishe Levy learned 
for himself and the others from this event that had 
started with poor Moishele. For, after the service, 
when he had firmly shaken hands with Brohme- 
Hans, and they together had taken the Parnes’ wife 
between them on their walk home, he had promised 
to remember it forever. 


Translated from the German by Eric Seligo. 





Mr. Berman’s Tour 


Our special representative, Mr. Moshe 
Berman, who has just completed a very 
successful tour in New England and 
New York State, will visit the Ohio 
State Communities during the month of 
February. 

Friends of the Jewish Frontier are 


asked to kindly cooperate with Mr. Ber- 
man in his important mission. 

















26 





B oO OKS 


JEWISH FRONTIER 


Sn Mn ne menace 





Must MEN HATE, by Sigmund Liv- 
ingston, New York. Harper Broth- 
ers, 1944. 


“Must Men Hate?” Mr. Sigmund 
Livingston plaintively asks, meaning, 
“Must men hate us Jews?” 

He concludes that there is no sound 
reason to hate us and that in God's 

time when all men are rational 
and if educational work, such as his 
Anti-Defamation League does, is con- 
tinued, we won't be hated. 

Jew-hatred, he points out, is a snare 
and delusion for its believers. For the 
Jew is no different, no better, no 
worse than the Englishman or French- 
man. Given a chance, Jews have con- 
tributed their proper share to their 
native countries, without dominating 
or excelling. Then, as evidence for 
this assertion Mr. Livingston sets 
forth an international list of Jewish 
worthies, sufficiently impressive to 
lead one to believe that Jews do excel 
or dominate. 

Jews, he insists, are not Commu- 
nists and did very little, almost too 
little one might think, to bring about 
Bolshevik victory in 1917 and Soviet 
development since then. For the sake 
of Russia’s Jewry I wouldn’t want 
Stalin to read that chapter. Nor would 
I like a devout believer in individual 
enterprise to read that Jews don’t 
dominate or outshine non-Jews in a 
single important American industry. 
What have they been doing all these 
years since 1654 when Jacob Barsim- 
son landed in New Amsterdam? Why 
haven't they produced an Astor, a 
Vanderbilt or a Henry Ford? 


To counteract current attacks on 
Jews as slackers, Mr. Livingston runs 
through an impressive list of Jewish 
military honors in this War. I hope 
that it is at least as complete as the 
lists of German-Jewish war veterans 
and heroes circulated in the Reich 
by Jewish organizations from 1918 to 
1933. 

This is a confusing book; but it is 
a very important one, too. The au- 
thor’s views, and the theories implicit 
and explicit in them, exemplify, I be- 
lieve, the state of mind of the general 
staff and corps of officers of our sev- 
eral private armies now fighting anti- 
Semitism. Mr. Livingston, it must be 
remembered, is the founder and pres- 
ent head of the Anti-Defamation 
League and his book was written with 
the help of a number of its staff. 

The bulk of the volume consists of 
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refutations of standard anti-Jewish 
canards. Rounding it out is a con- 
ventional, but cautious, disquisition on 
Jews’ value to the world. It is eighteen 
hundred years now since Flavius Jo- 
sephus used the same method to de- 
fend the honor of Jewry from the 
literary attacks of Apion. Has the 
knowledge of group behavior and 
psychology at all advanced since that 
day? True, the author refers several 
times to the essentially non-rational 
(he says “emotional”) character of 
most anti-Jewish beliefs. Yet almost 
the entire work is an attempt to refute 
and belittle anti-Semitism by the ra- 
tional methods of historical and logical 
argument. Self-confessedly this at- 
tempt is in vain if a few odd sentences 
therein are taken at full value. Thus 
he says: “The Jew has met every accu- 
sation with the truth, and the greatest 
scholars of Christendom have so at- 
tested. If the accusations against him 
were founded upon realities, then he 
might seek a remedy. Since they are 
fictions, he is almost helpless.” (p. 
197) 

At another point the whole prob- 
lem is viewed as a grand battle of 
“emotion versus reason.” Some per- 
sons “have made anti-Semitism their 
supreme faith” and will tolerate no 
weakening thereof by fact. “These 
minds are affected by an emotional 
block . . . their mania is almost in- 
curable.” 

If you are inclined to nod assent, 
disregarding the mixture of terminolo- 
gies, withhold it until further reading. 
For, states the author: 

“The majority of persons who, 
through ignorance, or rather lack of 
knowledge of the special subjects, are 
inclined to anti-Semitic attitudes are 
still susceptible to reason. Such in- 
dividuals, although affected by a false 
stereotype of the Jew, may still be 
re-educated by the weight of factual 
evidence and through the rational 
process. For an honest person, one 
who is not completely enslaved by his 
emotions, will welcome the correction 
of any false belief or notion. .. . If, 
after a thorough and efficient review, 
he concludes that the facts were but 
erroneous impressions, he will dismiss 
this attitude from his mind.” Such a 
description of the average man’s men- 
tal processes is worthy of those attrib- 
uted to our highest judicial tribunals. 
But a number of able and experienced 
lawyers have their reservations as to 
the prevalence of such mental habits 
even with our judiciary. 





Thus, despite occasional lapses into 
the terminology of modern psychol- 
ogy, his description of this work in 
the introduction properly characterizes 
it as an attempt “to sketch the long 
development of the hatred against the 
Jew, and to prove that anti-Semitism 
is incompatible with reason, and that 
it is inconsistent with the principles 
of American democracy, and with the 
ethical basis upon which Christianity 
stands.” It is like sin in that you can’t 
say a good word for it. But like sin 
it is here and it must be dealt with. 
This review is concerned with a cri- 
tique of the author’s diagnosis and 
suggested therapy. 

Careful students of the problem dis- 
tinguish between the completely non- 
rational character of anti-Jewish 
feeling and the superficial rationales 
for primitive hatreds which constitute 
the formal accusations against Jews. 
Hostilities and frustration inevitable 
for the average individual living in 
society, particularly in so complex a 
society as ours, may be expressed in 
many ways, individual or group. Anti- 
Semitism is a group as well as an in- 
dividual expression. And in countries 
with a Christian civilization it is the 
most widespread group expresion of 
such frustrations and hostilities. Ever 
since medieval times the “normal” con- 
ception of the Jew has been that of 
personification of evil power. We know 
that we cannot treat a deep-seated 
emotional disturbance or frustration 
by treating its rationalization. We 
must reach to the source of the 
emotional illness rather than to its 
outward mask. But to do that we must 
know the source. 


Our protective organizations spend 
hundreds of thousands of dollars yearly 
in the kind of debating-society coun- 
ter-propaganda of which this work is 
typical. But as far as I know no money 
has been spent to gauge its effective- 
ness. We may recognize the possibility 
that some persons may be affected by 
such counter-propaganda. For instance, 
if X is an anti-Communist but has no 
specific sentiments with respect to 
Jews, propaganda that Communism is 
Jewish might turn him to anti-Semi- 
tism. Proof that Communism is not 
“Jewish” may prevent his becoming an 
anti-Semite. 

How typical or numerous is X? One 
who is opposed to Communism on ra- 
tional ideological grounds is at a cul- 
tural level where he would hardly be 
moved to anti-Semitism by the accusa- 
tion that Jews are communists. To 
most of the fervent and non-rational 
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communist-haters, the communist is 
a figure like the Jew is to the anti- 
Semite: evil force personified, a devil 
incarnate. To that extent much of 
popular anti-communism is psycholog- 
ical kin to popular anti-Semitism; it 
lacks only the fixed place in the cul- 
tural heritage and ready identification 
of the victim which distinguish anti- 
Semitism from all the known historical 
hatreds. 


How many “Xs” are there in our 
community? No data exist on this 
score. Yet, however difficult to ob- 
tain, such data are of the utmost im- 
portance for a valid theory and 
practice of Jewish apologetics. Nor 
have we any knowledge of the differ- 
ing and divergent credos of our 
unorganized anti-Semites, a most un- 
fortunate deficiency. There is all the 
difference in the world between fight- 
ing people who don’t want Jews to 
live in the same neighborhood with 
them and those who think that Jews 
shouldn’t live anywhere or at all. 
Without such and similar data, how- 
ever approximate, and without tested 
knowledge as to the effect of our 
counter propaganda on these various 
subjects, we are firing our guns in the 
dark at an unseen and perhaps non- 
existent target. 


Nor can the spectre of anti-Semitism 
be laid low by a demonstration, how- 
ever irrefutable, that it is opposed to 
the principles of American democracy. 
At best this is an attempt to cope 
with an international condition and 
movement by a purely local argument. 
Of similarly unreal nature is the con- 
tention, however doubtful historically 
and psychologically, that American 
anti-Semitism is a fairly recent im- 
portation from abroad. One would 
hardly say that pointing to the foreign 
origin of the Japanese beetle is an 
effective way of creating hostility 
among gardeners to that insect. 


Much of current counter-propa- 
ganda to anti-Semitism is based on the 
democracy and Americanism theme. 
It stresses that the “unknown soldier” 
of this war may be a Protestant, Catho- 
lic or Jew; that Nazi propaganda 
would break up our national unity by 
dividing us along lines of religion and 
race. How effective these sound ar- 
guments have been we cannot tell; 
but there is a well-nigh universal be- 
lief in the country that anti-Semitism 
has grown rather than declined since 
Pearl Harbor. We may speculate, of 
course, on its extent were there no 
counter-propaganda of this kind. 


But the fact that the general Ameri- 
can comunity is so minded that it 
acknowledges that anti-Semitism is 
un-American is of the utmost impor- 


tance to the Jews. Anti-Semitism is, 
of course, no more’ un-American than 
anti-negro prejudice and discrimina- 
tion. But some form of inferiority is 
a position almost generally assigned 
to the negro. The pronouncement of 
the Declaration of Independence that 
“all men are created equal and are 
endowed by their creator with certain 
inalienable rights” including liberty 
was part of American tradition from 
the time of our national origins. Yet 
on the whole the country did not 
find this sentiment incompatible with 
negro slavery. Indeed, our system of 
law upheld and defended it, and the 
issuance of the Emancipation Procla- 
mation in the third year of the Civil 
War was a military measure rather 
than one related to the principles of 
our democracy. Today, whether in the 
North or the South, popular opinion, 
even that which resents the South’s 
treatment of the negro, is of the view 
that the negro is an inferior person 
and takes it for granted that dirty and 
low paid jobs are “nigger’s work.” 


Anti-Semitism has differed from 
anti-negro prejudice because to the 
non-Jew it was intermixed with an 
element of fear of “superior” Jewish 
intelligence. Hence until Hitler, the 
Jew was not relegated to a position of 
a sub-human. Among the more en- 
lightened classes Jewish financial 
power was feared as much, and as 
irrationally, as Jewish intellectual 
power among the lower classes. 
Throughout nearly its entire history, 
anti-Semitism has been an ambivalent 
emotion, combining fear with con- 
tempt. 


The advent of Hitler created a dual 
revolution in the states of the Jew and 
in the nature of anti-Semitism. Hitler 
removed the element of fear of the 
Jew from anti-Semitism by subjecting 
the Jew, without any effective retalia- 
tion by Jews or their friends, to a mer- 
ciless campaign of discrimination and, 
in the end, of murder. He further 
stripped the Jews of the thin but psy- 
chologically all-important protection 
of humanitarian principles. The 
world which had hitherto proclaimed 
the inhumane and uncivilized nature 
of anti-Jewish prosecution and dis- 
crimination did not come to the Jew’s 
rescue and, even worse, refused to har- 
bor him as a fugitive. 


The results of this revolution in 
Jewish status can not yet be fully seen, 
although the consequent decline in the 
position of the Jew in the heartlands 
of democracy is already visible. By 
promulgating the Palestine Land Or- 
dinances of 1939 Great Britain was 
the first democracy in modern history 
to pass legislation specifically discrim- 
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inatory of Jews. By then the revolu- 
tion in Jewish attitudes had gone so 
far that no responsible person in the 
democratic world either saw or dared 
pin the appropriate label of Hitler- 
ism on this legislation. Even more 
tragic was the implication in the state- 
ment of Herbert Morrison, Minister 
for Home Security, in 1943 that Britain 
would admit no more Jewish refugees 
for fear of anti-Semitic repercussions. 
For the first time in history a demo- 
cratic statesman publicly admitted the 
validity of anti-Semitism as a factor 
in governmental policy. 


In our own country the Hitlerian 
revolution has not visibly gone so far. 
That policemen in our large cities 
turned their backs upon gangs of 
young hoodlums attacking, Jews and 
synagogues should not be entirely 
surprising in view of the social back- 
ground of much of our urban police 
forces. Perhaps more ominous is the 
fact that none has been dismissed 
from their posts for such inactivity or 
for anti-Semitic connections generally 
(e.g., Patrolman Drew of the New 
York Police Force). The enthusiastic 
and unashamed adoption of anti- 
Semitic slogan (“This is your country. 
Don’t let Sidney Hillman run it”) by 
the Republican party is a momentous 
departure in the history of American 
Jewry. The complete unwillingness 
of good-willers such as the National 
Conference of Jews and Christians to 
point the finger specifically at the Re- 
publicans for this act is a sign of the 
lack of the moral strength needed to 
fulfill its assumed functions. Of simi- 
lar character is the failure of Roger 
Strauss, a leader in the good-will 
movement and a major figure in the 
Republican campaign, to take public 
action.. Other Jewish protective or- 
ganizations and personalities have been 
equally remiss. 

If there will be no open fight on the 
respectable anti-Semites, in contrast to 
the open fight on the lunatic fringe, 
then the next best thing is of course 
propaganda of the type which Mr. 
Livingston makes; We must vigo- 
rously and continually defend Jews 
against the accusation of the crimes of 
communism, wealth, intellectual su- 
periority, go-gettiveness, lest by de- 
fault the field be turned over to those 
who accuse of these characteristics. 
For, the more widespread the view that 
the Jews are communists, rich, etc., 
the closer our respectable anti-Semites 
will be able to move to the lunatic 
fringe. This is the sole provable utility 
of this type of apologetics. 


In touching upon the role of the 
teachings of the Christian Churches in 





present day anti-Semitism, Mr. Living- 
ston confines himself to the matter of 
the manner of the teaching of the 
story of the crucifixion. Perhaps an 
examination of why the crucifixion 
story is still told in a manner in which 
the onus for the ultimate death of 


_ Jesus is placed on our ancestors might 


have been more profitable. Further- 
more, while arguably a book designed 
for Americans need not take up the 
modern role of clerical anti-Semitism, 
the relationship of Father Coughlin, 
the Catholic Hierarchy in America 
and Jewish self-defense work should 
not have been omitted. Unpleasant 


topics are not made more palatable by 
being ignored. Certainly silence on 
this subject by one who has such great 
faith in the therapeutic effects of 
truth and discussion is disconcerting. 
A Jew need not be a pessimist to 
expect a hard fight for his full rights 
as an American after this war. In 
casting about for ways and means to 
meet threats to his status, he has a 
right to call on his defense organiza- 
tions to realize the limitations of their 
present concepts and methods and to 
meet the dangers to the Jewish com- 

munity on a realistic level. 
SAMUEL DUKER 





THE PAST AND FUTURE OF NATIONALISM 


THE IDEA OF NATIONALISM. A Study 
in Its Origins and Background. By 
Hans Kohn. The Macmillan Com- 
pany, New York. 735 pp. $7.50. 


Grillparzer, a great Austrian drama- 
tist and a contemporary of Emerson, 
once, in a scornful distich, expressed 
his dislike of nationalism: 

Der Weg aller neueren Bildung 

geht 

Von Humanitaet 

Durch Nationalitaet 

Zur Bestialitaet. 


This epigram became the slogan of 
many liberals of the old school who 
clung to the concept that nationalistic 
sentiments are atavistic relics that 
ought to be discarded, and who deeply 
deplored the recent trend of the 
Zestgeist which, as they warned, led 
mankind inevitably from universalist 
humanism via clannish nationalism to 
bestiality. But a new, entirely differ- 
ent evaluation of nationalism has been 
gaining ground among progressives 
all over the world which does not con- 
sider it the Devil incarnate, but a 
necessary step towards universalism. 
Nationalism is now recognized de jure 
in one of the world’s largest political 
entities, the Soviet Union, which, 
abandoning certain Messianic-antina- 
tionalist features of. orthodox Marx- 
ism, tolerates the nationalistic tenden- 
cies of the various peoples within her 
realm. In the United States, the orig- 
inal “melting pot” ideology is in the 
process of being relinquished, de facto, 
in favor of cultural pluralism. In Latin 
America, in Asia, in the liberated 
countries of Europe, revolutionary 
struggles are being fought under na- 
tionalist slogans. Nationalism, though 
discredited and disgraced through de- 
velopments in Germany, Italy, Spain, 
Japan,, Argentina, and elsewhere, has 
never been more alive than it is now. 
Fascism, after all, did not disprove any 
major ideology, for it is not an ideol- 
ogy in itself, but a distortion of ideas 


including that of nationalism for the 
sake of weakening an enemy and 
thereby gaining power. 

Professor Kohn is fully aware of 
the complex character of nationalism 
as well as of the important role it may 
still play after this war is won. A 
native of Prague, he belonged to the 
circle that formed itself around Max 
Brod and adopted a concept of na- 
tionalism, named by Brod and his 
collaborator, Felix Weltsch, “National- 
Humanism,” as opposed to rampant 
National-Chauvinism. Writing in 
Jewish Frontier (July, 1940), Brod 
declared: “The nation is not an abso- 
lute value. But internationalism of the 
ordinary variety, which ignores en- 
tirely the facts and the potentialities 
of nationhood, is a structure built on 
thin air. Like a harp with many 
strings, mankind has many national 
characteristics, out of the scale of 
whose tonalities great music is made, 
not by dissolving these characteristics 
into nothingness.” The national-hu- 
manist Kohn endeavors to lay bare the 
roots of modern nationalism. His 
undertaking reminds us of a work, 
recently accomplished by another 
philosopher-historian from Prague. 
But while Erich Kahler, in Man the 
Measure, tried to make us witness the 
spiritual Odyssey of mankind, from 
the start of civilization to the perplexi- 
ties of modern man, Kohn singled out 
one of the many ideas that contributed 
to the making of homo sapiens. To 
our great surprise, that Odyssey starts 
in ancient times, although we:-know— 
and the author blandly admits the 
historical fact— that nationalism, in 
the usual sense of the word, is not 
older than the second half of the 18th 
century, the French Revolution having 
been its first major manifestation. 

But the “process of integration of 
the masses of people into a common 
political form,” the replacement of 
ego-consciousness by group-conscious- 
ness did not take place abruptly. The 
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idea of nationalism did not spring 
cut of the mind of 18th century man 


‘fully articulated as, according to class- 


ical mythology, Minerva sprang, fully 
armed, out of Jupiter’s brain. The 
“inventors” of nationalism were the 
ancient Israelites: “. . . The funda- 
mental condition of national conscious- 
ness, a common stock of memories of 
the past and of hopes for the future 
which permeates the whole people 
and determines their mind and aspira- 
tions, grew among the Jews for the 
first time, and was expressed more 
firmly than ever thereafter.” 

At the same time Kohn reminds 
us that this nationalism was “tempered 
from the first by ethical considera- 
tions which grew more and more hu- 
mane and universalistic. Already at 
the very beginning it was mot race 
alone which determined membership 
in the chosen people. The Covenant 
of Abraham was entered not by birth 
but by circumcision. Ruth, the mother 
of the royal house of David, was a 
Moabite, notwithstanding the very 
strict prohibition of any intermarriage 
with Ammonites and Moabites . . . 
Her words destroyed all racial division 
and exclusivity: “Thy people shall be 
my people and thy God my God.’ For 
with all their apparent racialism, the 
Jews became a nation not by blood, 
but by an act of volition and spiritual 
decision.” 

Through Christianity, that product 
of the Jewish mind, the Western 
world inherited the blending of na- 
tionalism with universalism. But of 
the various national groups that adopt- 
ed Christianity, the Germans were 
least moulded by its pan-humanist 
trend. Perusing those pages in the 
chapter “Renaissance and Reforma- 
tion,” that deal with the Germans, one 
is reminded of Rosenberg, Guenther, 
Goebbels and other protagonists of 
Nazism. While in most regions of 
Europe two universalist tendencies 
fought against each other, namely re- 
ligious Catholicism and secular Renais- 
sance-Humanism, a third force, Re- 
formation, arose in Germany, there 
developing chauvinistic tendencies. In 
fact, even the generation before Luther 
was tainted with chauvinism, caused, 
like modern Nazism, by an inferiority 
complex. The discovery in 1455 of 
the manuscript of Tacitus’ Germania 
served to stifle the furor Teutonicus. 
Now the Germans could maintain that 
the ancient Teutons were morally far 
superior to the depraved Romans — 
modern historians realize, of course, 
that Tacitus merely used the “pure” 
Germans as a stick to beat his com- 
patriots with: 

“Among the humanists before the 
days of Luther some claimed even 
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Adam as a German who spoke Alam- 
manic, a language which must have 
been man’s original language — for 
did its name not signify all man’s 
language? This language would once 
again be restored to its dominant po- 
sition and replace all others when the 
Germans attained world control and 
established the true pax Germanica 
under an Emperor called Friedrich . . . 
Luther even broke with the theory 
that the present Empire was a con- 
tinuation of the Roman Empire. In 
his Address to the Christian Nobility 
of the German Nation he emphasized 
the fact that the Roman Empire had 
long ago been destroyed by the Mo- 
hammedans, that the Donation of Con- 
stantine had been revealed as a fraud, 
and that therefore the Pope had no 
power to transfer the Empire from 
the Romans and Greeks to the Ger- 
mans.” But the drummer who topped 
them all was the proto-Nazi poet, 
Heinrich Bebel, who, in 1501 claimed, 
according to Kohn that “the Germans 
had conquered practically the whole 
world and had subjected many peo- 
ple, who by now had forgotten that 
they had ever been anything but Ger- 
mans. The superiority of the Germans 
could be seen clearly in the fact that 
whereas the great heroes of antiquity 
had been motivated only by their 
avidity for glory and power, the Ger- 
mans had acted out of a desire for 
justice and virtue.” Such universalist 
trends, as may have existed among the 
Germans, had no decisive influence 
on the developing German state. The 
“Gelehrtenrepublik” of Klopstock, a 
contemporary of Tom Paine, for in- 
stance, “lived in an entirely unpolitical 
realm, at the fringes of society and 
without any influence.” 

The present volume leads only to 
the eve of the French Revolution. In 
the contemplated second volume, to be 
called The Age of Nationalism: A 
Study on the Growth and Fulfillment 
of an Idea, the author will be in a po- 
sition to show how, in our own era, 
nationalism split into two irreconcil- 
able camps, one signified by names 
like Herzl, Sun-Yat-Sen, or Ghandi, 
the other by Mussolini, Hitler, or 
Franco. But so far, Dr. Kohn con- 
sidered it his task to describe, not 
to judge, only occasionally he lets us 
see his own, definite standpoint: 

“Nationalism,” he declares, “ is only 
a passing form of integration, benefi- 
cial and vitalizing, yet by its own exag- 
geration and dynamism easily destruc- 
tive of human liberty. In the age of 
nationalism the nature of things and 
human passions, as always, use and 
shape the dominant tendencies of the 
period, but through them also the 
struggle of the ages for the emancipa- 
tion of the human goes on, which 


began in Palestine and in Hellas. From 
Hebrew and Greek ideas the age of 
nationalism drew many of its initial 
and fundamental inspirations, but 
from, Jerusalem and Athens shine also 
the eternal guiding stars which lift 
the age of nationalism above itself, 
pointing forward on the road to deeper 
liberty and to higher forms of integ- 
ration.” 

Will these “higher forms of in- 
tegration” ever be attained? Kohn 
believes he has found an analogy in 
the transformation of religion which, 
originally a force with strong political 
implications — despite its essentially 
spiritual character.— became depoli- 
tized, in the course of time, losing the 
element of coercion, the connection 
with the state: Religion retreated into 
the intimacy and spontaneity of the 
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individual conscience. The same, 
Kohn predicts, will take place in the 
realm of nationalism: depolitized, it 
will become a wholesome spiritual in- 
fluence. 

Perhaps, one may argue, that “na- 
tionalism” of a distant future will have 
as little in common with present-day 
nationalism, as, for instance, Unitari- 
anism has in common with the mili- 
tant Church of the Middle Ages. Be 
that as it may, nationalism will still 
remain an important factor in this 
world for quite some time, to be taken 
into consideration by the blueprinters 
of Tomorrow. They will benefit from 
the reading of Dr. Kohn’s brilliant 
study, produced by a rare combination 
of Gelebrtenfleiss and vision, a mine 
of information“and inspiration. 

ALFRED WERNER 





POWER WITHOUT REASON 


RACIAL STATE, by Gerhard Jacoby, 
New York. Institute of Jewish Af- 
fairs of the American Jewish Con- 
gress and World Jewish Congress. 
1944. Pp. xii, 355. $3.00. 


For us, who are living witnesses of 
the Nazi attempt to attain to world 
domination, and particularly for those 
who are not lawyers or jurists, a work 
on Nazi law and jurisprudence might 
well appear to be but cruel irony. For 
the words “Nazi” and “law” are by 
their very nature mutually exclusive. 
Law, in the classic definition of Aris- 
totle, is “reason without desire.” Com- 
pare that with the Nazi definition of 
law as “that which the Fuehrer wills” 
and add to this definition a record of 
twelve years of brutal and ruthless ex- 
ercise of sovereignty based not on 
reason but only on “desire,” and we 
see the yawning chasm that separates 
Nazism from any juridical sense of 
law. And yet one of the tragic aspects 
of world reaction to Hitlerism, from 
its inception until past the outbreak 
of the war, has been the utter failure 
of most statesmen, publicists, and 
scholars to understand that the only 
permanent and consistent aspect of 
Nazism was a dynamic, never satiated, 
ever-expanding lust for power and 
dominion. Hitler’s pre-war declara- 
tions on foreign policy, in which he 
set forth his supposedly basic and 
“very last” territorial demands, were 
accepted as genuine and sincere and 
attempts were made to satisfy his 
claims without realizing that it is 
against the very nature of Nazism to 
be satisfied. Books and articles have 
been written on Nazi Weltanschau- 
ungen, political philosophies, theories 
of culture, and I am quite certain that 
when the din of battle of World War 
II will be over, the Ph.D. mills of 


American universities will begin to 
grind out once again learned mono- 
graphs on the “philosophy” of Nation- 
al Socialism, its jurisprudence, its 
“Kulturphilosophie’ and what not, in 
which all the sham literary facade of 
Nazi literateurs and sycophants will 
be treated with the reverence and dig- 
nity of which only the naive pedant 
is capable. It is therefore important 
that we who live today as eye-witnesses 
of these fateful events leave a record 
to posterity that will lay bare the 
pompous and hypocritical facade of 
this Nazi “theology” and reveal it in 
all its nakedness as nothing but cruel 
and tyrannical lust for power. 


This is the service performed by 
Dr. Gerhard Jacoby in his learned, 
well-documented, and very readable 
study of the German nationalities pol- 
icy in the Protectorate of Bohemia- 
Moravia, which has just been issued 
by the Institute of Jewish Affairs of 
the World Jewish Congress. Dr. Ja- 
coby shows himself to be thoroughly 
at home in the maze of Nazi legal 
policy in the Protectorate, yet he is 
sufficiently realistic to see behind all 
this legalism nothing but the attempt 
to establish a “colonial protectorate” 
in the very heart of Europe. “The only 
real principle of German legal prac- 
tice,” writes Dr. Jacoby, “was that 
German interests were paramount. 
Anything which contributed to their 
advancement was done, even when it 
contradicted the very ‘principles’ which 
the Nazis themselves had proclaimed.” 
Racial theories, logic, consistency, 
pride, profit, “everything else was re- 
garded as secondary and was summarily 
discarded if it seemed necessary to do 
so in order to secure Nazi rule.” 

Dr. Jacoby’s book is a comprehen- 
sive record of the Nazi subjection of 
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Bohemia-Moravia under the “respect- 
able” Baron von Neurath, under Hang- 
man Heydrich, and under the S. S. 
men, Daluege and Frank. He shows 
how the legal principles establishing 
a so-called protectorate over these 
provinces were re-interpreted, disre- 
garded, or completely changed to suit 
the needs of the Nazi state. At first 
there was an attempt at a division of 
powers between matters for the Reich 
and other matters, the latter being 
left to Czech officials. By May 1942, 
. however, all Czech officials were oper- 
ating as German mandatories, the term 
“protectorate” was dropped and the 
“real Gauleiter of Bohemia-Moravia 
was the Sudeten German, Karl Her- 
mann Frank of the Gestapo.” A state 
of masters and helots was created and 
the entire Czech economy was con- 
trolled and coordinated strictly to the 
needs of the Reich. With respect to 
the people in these provinces, the 
Nazis pursued three lines of policy. 
The Germans in Czechoslovakia were 
assimilated to the other Germans of 
the Reich and were made citizens of 
the first class. In this connection it is 
very interesting to note that the Nazis 
here violated the very fundamentals 
of their original racial theories of 
“Blut und Boden,” by making the test 
of Germanism a linguistic and sub- 
jective test and not a physical and bio- 
logical test. Segregation and suppres- 
sion were applied to the Czechs, who 
were reduced to a position of inferi- 
ority and the status of second-class 
citizens. The population policy with 
respect to the 90,000 Jews was the 
easiest and the simplest—that of de- 
population and extermination. Chap- 
ter XIII of the volume is devoted to 
an account of the ways in which this 


latter policy was carried out through 
emigration, forced labor, deportation 
and civil death. 

One aspect of German population 
policy in Bohemia-Moravia (as well as 
in other parts of Europe), which will 
confront liberated Europe as a fast 
accompli, is the strategic shifts of 
population carried out by the Nazi 
conquerors. Concentrated colonization 
of Germans in strategically important 
centers has been a consistent part of 
Nazi policy. Thus, Prague in March 
1944 had 250,000 Germans as com- 
pared with 30,000 in 1938. The agri- 
cultural resettlement of Germans, the 
colonization of evacuees in non-Ger- 
man areas and other such strategic use 
of German population elements, when 
combined with a policy of forced la- 
bor, separation of families, depressed 
living standards, deportation, and ex- 
termination of the non-German ele- 
ments has created a problem for post- 
war Europe which will not admit of 
easy solution. Out of this situation 
comes the suspicious attitude towards 
minorities that has developed among 
the leading Czech statesmen and their 
advocacy of the principle of forced 
exchange of minorities. The possible 
repercussions of such a post-war pol- 
icy with respect to national minorities 
will be most crucial for Jews, who are 
an ubiquitous minority, and should be 
the concern of responsible Jewish or- 
ganizations, communal leaders, and 
scholars. 

Dr. Jacoby’s appraisal of five years 
of Nazi rule in Bohemia-Moravia is 
sane and realistic. Despite all the vari- 
ous attempts at legal organization it 
was the firing squads and hangmen of 
the Gestapo that held the whole sys- 
tem together and not the acceptance 


JEWISH FRONTIER 


by the people of Reich allegiance. The 
great propaganda carried on by Ger- 
mans and by Czech quislings to de- 
velop among the Czech people a sense 
of “Reich mindedness” and a feeling 
that the Holy Roman Empire was be- 
ing renewed, has ended in a complete 
fiasco. “The racial caste system could 
not form the basis for an organized 
society; Nazism could accomplish 
only organized annihilation.” It makes 
good sense therefore when we read 
that the Nazi rulers issued an order 
in 1944 to supply all Germans living 
in the Protectorate with a gun and 
twenty-five cartridges and that Ger- 
man youths receive a two week course 
in street fighting. 

It is perhaps not altogether fair to 
conclude this review of a worthy and 
scholarly volume with a word of criti- 
cism. But it does seem strange to this 
reviewer that in a work issued by the 
Institute of Jewish Affairs, an organi- 
zation supposedly dedicated to the 
investigation of post-war Jewish prob- 
lems, only about 47 out of a total of 
355 pages are devoted to materials of 
Jewish content. While all the general 
materials on Czechoslovakia are ad- 
mirably presented, may we not ask 
why such studies cannot be left to 
Czech scholars and to agencies sup- 
ported by the recognized Czechoslovak 
government, when there is need of a 
much more detailed and analytical 
study of the Jewish situation in the 
Protectorate than what has been of- 
fered in this volume. One would have 
expected that planned research on 
Jewish post-war problems would have 
given us such a study. A perusal of 
Dr. Jacoby’s exhaustive bibliography 
at the end of the volume gives more 
point to this criticism. For there is 
only one item listed in the entire 
bibliography that can be considered as 
fulfilling this need in a small way; 
that is the short essay by Moses Mos- 
kowitz on “The Jewish Situation in 
the Protectorate of Bohemia-Moravia,” 
published in 1942 in JEWISH SOCIAL 
STUDIES. 

KOPPEL S. PINSON 
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NOW—MORE THAN EVER 


~ DEEDS COUNT! 


Join the 
JEWISH NATIONAL WORKERS’ ALLIANCE 


For over 30 years the Jewish NATIONAL Workers’ ALLIANCE 
(FARBAND) has participated in every activity leading to the im- 
provement of the condition of the Jewish and laboring masses in 
this country and abroad, the upbuilding of the Jewish homeland 
in Palestine and the vitalization of Jewish culture. It has stood 
for unity in American and World Jewry and was an important 
factor in the establishment of the American and World Jewish 
Congress and more recently, the American Jewish Conference. 
It is closely linked with the Histadrut and aids it economically 
and politically in all of its undertakings. It pioneered modern 
progressive Jewish education and maintains a chain of schools 
in the United States and Canada. It fought militantly the joint 
evils of fascism and anti-semitism and has given our country 











¢ Labor Zionist Program exemplary support in the war-effort. All these activities it has 
oe © Interesting Activities combined with an extensive program of self-help and mutual aid, 
; : based on scientific and cooperative principles, for the benefit of its 
* Losteres end Discussions members and their families. It has grown in deeds and member- 
* Cooperative Institutions for ship as one of the foremost organizations in American Jewish life. 
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ational Facilities 2 
THE ALLIANCE’S present membership is over 22,000. 


¢ Yiddish and Hebrew Schools THE ALLIANCE’S Insurance held by members totals $8,165,193.00. 
for Children THE ALLIANCE has already paid in benefits $1,666,674.18. 
THE ALLIANCE has assets amounting to $1,152,674.18. 


THE ALLIANCE will have raised during the year 1944 more than one 
million dollars for Jewish national and local needs, including $500,000.00 


¢ Life Insurance, Sick-Benefit, 
Hospital Expense Benefit, 


Medical Service, Funeral and for the Geverkshaften Campaign for the Histadrut, $300,000.00 for the 
Cemetery and Many Other United Jewish Appeal, $150,000.00 for the Jewish National Fund, and 
Benefits. considerable sums for Jewish cultural and public institutions. 




















Today, more than ever, its three-point program of action—for our country, 
the Jewish people and yourself and your family—merits the support of every 
Jewish man and woman who believes that deeds speak louder than words. 


JOIN THE ALLIANCE BRANCH IN YOUR COMMUNITY! 


For information — write or phone: 


expo The JEWISH NATIONAL WORKERS’ ALLIANCE ters. 
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HEINZ KOSHER “CONDENSED 


CREAM OF TOMATO SOUP 


The recipe of this tasty, milchig FOUR KOSHER @ CONDENSED 
soup calls for Heinz own “Aristo- SOUPS by HEINZ 

crat” tomatoes, (raised from s 

cially grown seedlings), aay Look forthe @ seet of approval 
of rich, thick cream, a touch of 
fragrant spice for seasoning— 
and lots of time. Like all Heinz 
Soups, this variety is made the 
slow way, the careful way—small 
batches at a time. Whether you 
call it a “meichel” or a chef- 
d‘oeuvre, you'll agree that it’s 
Cream of Tomato Soup at its 


creamiest best. 
e 


* One tin soup plus one tin milk or water 
equals four bowlfuls of delicious soup. 
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